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Preface

Alex Khasnabish, adoctoral student inthe Department of Anthropology at McMaster University, re-
ceived aGraduate Research Scholarship from the Ingtitute on Gl obali zation and the Human Condition in the
2003-2004 academic year. He used thisaward to continue hisdoctora research on the Zapatistarebel lionand
movement in Chiapas, Mexico, which began on January 1, 1994, the same date asthe North American Free
TradeAgreement cameinto effect. The Zgpatismo phenomenonisacomplex oneand offersmany avenuesfor
study and debate. InthisWorking Paper, Mr. K hasnabish examinestheimpact of the Zapatistas on political
and socid movementsin NorthAmerica. Heisinterested inwhether the Zapati stas changed these movements
inany important ways.

He arguesthat they did have amajor impact, but it isnot onethat isimmediately self-evident. The
Zapatistas, despite being aragtag group of poverty-stricken indigenous persons drawn from the state of
Chiapas, were ableto inspire hope among many other, very different and much morewell-resourced social
and political movements. They had thisimpact through their capacity to spur the political imagination of
activissinnew ways. Khasnabisharguesthat political imaginationiscrucid for socid and politica movements
contesting the hegemoni c dominance of neo-libera thinking and neo-libera practicesinwedlthier countries.
Todeveop thisargument, hebeginsby carrying out acareful review of several key philosophersand social
criticswho have commented ontherole of theimagination. Inthisreview, hefindsthat thethinking doesnot
redlly help usto understand wel | thewaysinwhich politica imaginationsdrew strength fromthe Zapatistas. He
turnsthento theorigtslike Ernst Bloch, Cornelius Castoriadisand Guy Debord for ingpirationin understanding
better theroleof theimagination. Withthisbetter understanding, hereflectsably onthe commentshereceived
from activistsin North Americaoutside Mexico on the Zapatistas and their impact on their ownwork in
contesting globa capitdism.

WilliamD. Coleman
Editor, Working Paper Series



Globalizing Hope: The Resonance of
Zapatismo and the Poalitical | magination(s)

of Transnational Activism

Alex Khasnabish, McMaster University

“ The new distribution of the world excludes ‘minorities' . The indigenous, youth, women, homo-
sexuals, leshians, people of color, immigrants, workers, peasants; the majority who make up the world
basements are presented, for power, as disposable. The new distribution of the world excludes the
majorities.

The modern army of financial capital and corrupt gover nments advance conquering in the only
way it is capable of: destroying. The new distribution of the world destroys humanity.

The new distribution of the world only has one place for money and its servants. Men, women and
machines become equal in servitude and in being disposable. Thelie governsand it multipliesitselfin
means and methods.

A new lie is sold to us as history. The lie about the defeat of hope, the lie about the defeat of
dignity, the lie about the defeat of humanity. The mirror of power offers us an equilibrium in the
balance scale: the lie about the victory of cynicism, the lie about the victory of servitude, the lie about
the victory of neoliberalism.

Instead of humanity, it offers us stock market value indexes, instead of dignity it offers us global-
ization of misery, instead of hope it offers us an emptiness, instead of life it offers us the international
of terror.

Against the international of terror representing neoliberalism, we must raise the international of
hope. Hope, above borders, languages, colors, cultures, sexes, strategies, and thoughts, of all those
who prefer humanity alive.

The international of hope. Not the bureaucracy of hope, not the opposite image and, thus, the
same as that which annihilates us. Not the power with a new sign or new clothing. A breath like this,
the breath of dignity. A flower yes, the flower of hope. A song yes, the song of life.

Dignity is that nation without nationality, that rainbow that is also a bridge, that murmur of the
heart no matter what blood livesit, that rebel irreverence that mocks borders, customs and wars.

Hope is that rejection of conformity and defeat” .

FromtheFrat Declaration of LaRedidad for Humanity and Against Neoliberdism by Subcomandante Insurgente
Marcos

In The Dialogic Imagination (1981) Mikhail Bakhtin statesthat “[ €] very word isdirected toward an answer
and cannot escape the profound influence of the answering word that it anticipates’ (Bakhtin 1981: 280). If
thisis so, then what answer was anticipated by thecry of “ Yabastal”, “ Enough!”, which issued from the
mouths of facel essindigenous guerrillas of the ZapatistaArmy of National Liberation on January 1, 19947
What reply did the Zapati stas expect to hear? In the years sincethe Zapatista Army of National Liberation
rose up in armsin the southeastern-most Mexican state of Chiapas onthevery day that the North American
Free TradeAgreement cameinto effect, much has been written about the Zapatistas' origins, agenda, struc-
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ture, history, tactics, and ultimate goa saswell asthose of their most public mask, Subcomandante Insurgente
Marcos(Arquillaetd. 1998; Collier and Quaratiello 1999; Harvey 1998; Hernandez Navarro 2002; Kingsnorth
2003; Klein 2002; Leyva Solano 1998; Monsivais 2002; Nash 2001; Ross 2000; Ruset al. 2003; Stephen
2002; Weinberg 2000; Womack Jr. 1999). Yet inall of this, the question of why their cry of “ Yabastal” and
their ensuing strugglefor “justice, democracy, and liberty” hasresonated so strongly with people not only
beyond the borders of Chiapas but beyond those of Mexico aswell remainslargely unconsidered. Inthis
paper, | consider the significance of the Zapati sta struggle within the broader context of North American
political activism since 1994. Thetypesof activism | refer to here span arange from individua sand organiza-
tionsfocus ng upon human rightsissuesto those deeply involved in what hasbecomeknown astheglobd anti-
capitalist movement. All theseindividua sand organizationsare outside of “ mainstream” channelsof political
participation. | usetheterm*“significance” here purposefully — only peripheraly will issuesof movement infra:
structureand networksenter into thisanalyss. Instead, | focus upon the processes of transmission, trandation,
and resonancein relation to how Zapatismo has become meaningful for activistslocated within their own
particular contexts and engaged in the dynamics of their own particular struggles. | dsoinvestigatewhat the
consequenceof thisemergent “ political imagination” is.

In hisplay Accidental Death of an Anarchist (2003), Dario Fo paintsafarcical but compelling picture
of political scanda not asasubversive spectacle, but asaspectaclewhich actualy servestoreinforceexisting
systemsof power and privilege. In hisplay, Foillustrates how the spectacl e of scandal actualy servesasaform
of collective catharsis because we are able to condemn the particul arities of agiven political scandal and yet
reffirmour faithinthelarger syssemout of whichit hasemerged. If scandd isreaffirming of existing structures
of power, what about theideaof counter-spectacl es, spectaclesdesigned intentiondly to disrupt the* business
asusua” of modern, liberal-demacratic structures of power? Can these counter-spectacl es bring about mo-
mentsof rupturewithinagiven socio-political context or do they a so serveto somehow reinforceit? ask this
question becausethe Zapatistas' flair for thedramatic hasbeen oneof their most frequently commented-upon
traitsintheyearssincetheir 1994 uprising (Klein 2002; Ross 2000; Stavans 2002; Weinberg 2000; Womack
Jr. 1999). Infact, it hasbeen argued that many of the Zapatistas' initiatives over the past ten yearsfrom the
Intercontinental Encuentroin Chigpasin 1996 to the March of Indigenous Dignity in 2001 to the uprising of
January 1itself havea | been spectaclesdesignedtorally popular support nationdly and internationally. They
are seen asameansto achieve the goal s set out by Marcos and other Zapatistacommanders (DeLaColina
2002; Meyer 2002; Oppenheimer 2002). In my analysis, thisargument not only missesthe point but it al so
reducesthe Zapatistastruggleto that of yet another “ specid interest group” applying pressureto eitesin order
to achieveitsown ends. | argueinstead that the Zapati stamovement has exerted animaginativeand inspira:
tional forcefar beyond itsmaterial capacity andits*concrete” victoriesover thepast 10 years. Itisaforce
rooted in and animated by adistinctive politica imagination which hasresonated far beyond theindigenous
communitiesof the Lacandon Junglefromwhich Zapatismoinitially emerged. | usetheterm* politica imagina
tion” hereinadoublesense: firstly, asareferencetoimagination asanintegrd part of radica politica practice;
and secondly, asaterm referring to both theimpetus and processesinvolved in envisioning and articulating
politica projectswhich haveemerged, directly and indirectly, dueto theinfluence of Zapatismo. Thuspalitical
imagination isboth an act and aconstellation of political projects.

I maginations
Before proceeding to amoredirect anaysis of Zapatismo and itsresonancefor US and Canadian activists, |

first turnto aconsideration of “imagination” asit relatesto socia and political action through an engagement
with theworksof Dilip Parameshwar Gaonkar (2002), Charles Taylor (2002), Benjamin Leeand Edward
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LiPuma(2002),. Cornelius Castoriadis(1991), and Ernst Bloch (1986). By way of providing afoundation for
theandysisof theresonance of Zapatismo, thequestionswhich | exploreinthissection areasfollows. what is
the“imagination”, where doesit emergefromin agiven social context and what areits potentials? Dilip
Parameshwar Gaonkar, Charles Taylor, and Benjamin Leeand Edward LiPuma, engagethese questionswithin
socio-political and economic contexts shaped by “ modernity” and “globalization” and thus provide auseful
starting point with which to frame my analysis of the resonance of Zapatismo for USand Canadian activists.

For Gaonkar and Tayl or, imagination iswhat makes socid existencepossible. Inthewordsof Taylor, the
“socia imaginary...iswhat enables, through making sense of, the practices of asociety” and it isoften con-
veyed not in theoretical termsbut rather through “images, stories, and legends’ (Gaonkar & Taylor 2002: 91-
106). For Gaonkar, social imaginariesare” first-person subjectivitiesthat build uponimplicit understandings
that underlie and make possible common practices’ (Gaonkar & Taylor 2002: 4). Thesesubjectivitiesare
“embedded in the habitus of apopul ation or are carried in modes of address, stories, symbols, and thelike.”
They are”imaginary inadoublesense” existing asthey do by virtue of representationsor implicit understand-
ingsaswell as serving asthe conceptual means by which people make sense of their own identitiesand their
placeintheworld (Gaonkar & Taylor 2000: 4). These conceptualizations of the social imagination, while
somewhat generalized and vague and almost totally devoid of both dynamic energy and individual agency,
neverthel ess assert the key point that social imaginations are what enable action and serve both to animate
socia practiceand, moresignificantly, to make senseout of it.

Inlinewith Gaonkar’sand Taylor’snotion of imagination’s being embedded and itsrelationto practices
of social and materia production, Benjamin Lee and Edward LiPumacontend that modern* culturesof circu-
lation are created and animated by the cultural formsthat circul ate through them, including— critically — the
abstract nature of theformsthat underwriteand propel the processof circulationitsdf” (Lee& LiPuma2002:
192). Thus, the contemporary Euro-American socia imaginary of “ modernity”, Leeand LiPumacontend, is
fundamentally constituted by the public sphere, the modern citizen-state, and the market. Not only dowe
collectively imaginethisto beso but also processesof circulation andthe* cultural forms’ which movethrough
them giveform and significanceto these spaces (Lee & LiPuma2002: 194). Here circul ation becomesthe
generativeforceitsalf, both materialy andimaginatively. Thisreflection tooissignificant precisely because
processes of circulation— both material (the movement of activists; the production, marketing, and sal e of
Zapatista-made goods; the production and distribution of text, music, and film about or inspired by Zgpatismo)
andvirtua (el ectronic communicationincluding organizing, protest action, and sharing information among ac-
tivistsbut a so the dissemination of the Zapati stastruggl ethrough words and images) — aredeeply implicated in
facilitating the resonance of Zapatismo beyond the bordersof Chigpasand even Mexico. Yet whileLeeand
LiPuma provide extensivereflections upon the nature of globalized capitalism and the privileged capacity of
economicsto graspthe” dynamicsof circulationthat aredriving globaization,” they provideconsiderably less
ingght into thesocia imagination asanything but aproduct of regimesof circulation. Intheir analys's, “ cultures
of circulation” aredriven almost purely by the processes of circulation itself and all other phenomenaare
merely caught upwithinit (Lee& LiPuma2002: 191). Socia imaginationand its potentia sarethusreduced to,
at most, theimpetus propel ling circulation whilethe nature of the* cultural forms” and their “ abstractions’ —
whatever they may be- characterizethe substance of cultureitsdf. Weareleft with avision of landscapes, both
imagined and real, absent of human agency and even of human actors.

Thereflectionsof Gaonkar, Taylor, Leeand LiPumainrelationto thenotion of “imagination” are, inmany
ways, reminiscent of thewriting of CorndliusCastoriadis, particularly in hiswork “ Power, Politics, Autonomy”.
Inthiswork, Castoriadisassertsthat in order for theindividua to consolidatetheir own autonomy “theforma-
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tion of areflectiveand deliberativeinstance” rooted inan“explicit and unlimited interrogation” of “social
imaginary sgnificationsand their possiblegrounding” must be generated (Castoriadis 1991: 163). Thiscritical
and questioning instance“freesthe radical imagination of the singular human being as source of creation and
ateration and alowsthisbeingto attain an effectivefreedom”. Theresponsibility and power for opening this
foundational instance of unlimited interrogation rests solely upon the“radical imaginary of the anonymous
collectivity”, aphenomenon whichisitself constrained by thelimitationsinherent inwhat Castoriadisrefersto
asthe “nature of the socio-historical” (Castoriadis 1991: 165-171). Thus, for Gaonkar, Taylor, Lee and
LiPuma, and Castoriadis, theimagination and al that isdependent upon it remai nsinaccess bleto human action
and agency. Our capacity to imagine and the socio-poalitical dynamicsand forceswhichit can generatethere-
foreremain fundamentally constrained, pre-determined, and ultimately incomprehensible. On the contrary,
what | hopemy andysiswill demondtrateisthat while* openings’ certainly need to begenerated, thelimitations
of political imagination arefar lesssignificant than these authors appear to contend.

If the reflections on theimagination offered by Gaonkar, Taylor, Leeand LiPuma, and Castoriadisare
somewhat inadequate, as| believethey are, then arethere other conceptuali zations of theimagination which
are more compel ling and perhaps more rel evant to comprehending its capacity to generate radical socio-
political change? The Utopian Marxism of Ernst Bloch, | believe, servesasan important starting point for this
search. Whileremaining very much materialy-grounded, Bloch neverthd essestablishesinthethreevolumes of
ThePrincipleof Hopethenotion that radica socia transformation ultimately and fundamentally restsuponthe
human capacity toimagine such radical changeand to beinspired by hopeto strivefor it without necessarily
operatingwitha" socia blueprint” in mind. Thisnotion resonates strongly with the Zapatistas' own struggles
over the past 10 years of open rebellion. Hope, in the sensethat Bloch invokesit, isnot mere emotion but
“ moreessentidly...adirecting act of thecognitivekind” manifested asa“forward dream” of adistinctly utopian
character (Bloch 1986: 12). Essentid to Bloch'sinquiry into the capacity for hopeand the pursuit of adirecting
and anticipatory cognition isthe concept he describesasthe Not-Y et” , that which hasnot yet cometo pass
and assuchisgtill opentorevolutionary formation. For Bloch, therevol utionary and utopian potentia of hope
liesinthefact that theessentia characteristic of the“being” of theworld restsnot uponwhat it isor what it has
been but rather upon what it might become. Certainly Zapatismo asit hasdevel oped over the past 10 yearshas
continually affirmed the necessity of peopleexpressing and fulfilling their own needswhilebuildinga“ world
which holds many worlds’. This space necessarily hasno predetermined nature or ideol ogical contoursother
than being built inthe spirit of “democracy, liberty, andjustice’. It isthiskind of imagination, acognitiveaction
characterized by hopeful uncertainty, that returnsthe cagpacity to stimulateradica socia and political changeto
thosewho are bold enough toimaginewhat adifferent world might look like.

Where doesthe hope reside upon which Bloch focuses so greatly and, more significantly, from wheredo
hopeful visonsof anew socia order emerge? Bloch situatesthe ™ space of receptivity of the New and produc-
tion of theNew” in therealm of the unconscious or, more appropriately, in therealm of the* Not-Y et-Con-
scious’ (Bloch 1986: 116). Bloch positsthat many actually existing works, whether they be works of art,
literature, architecture, or politica ided's, contain alatent utopian e ement that extendsbeyond their connection
to theexisting relations of domination and ruling ideol ogieswhich they directly emerged from (Bloch 1986:
164). Bloch further devel ops his position by asserting the fundamentally unclosed nature of theworld itself.
Thiscircumstanceisdemonstrated by thefact that nothing “ could be altered in accordance with wishesif the
worldwereclosed, full of fixed, even perfected facts’ (Bloch 1986: 196). Despitethis point, Bloch neverthe-
less continuesto assert the notion that thereisatrg ectory of being, not merdly that the nature of being remains
fundamentally unclosed. Significantly, whilethe Not-Yet-Consciousisthe space of incubation for the* Not-
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Yet-Become” intheworld, this* Novum”™ cannot manifest itself or even be articul ated by the subject inwhom
it resideswithout the presence of the appropriate socio-historical conditions (Bloch 1986: 124-130). This
pointisof critical importance becauseit impliesthat the conditionswhich alow for not only the successof a
radica refashioning of the“being” of theworld, but aso thevery expression of it are dependent upon circum-
stancesoutsideof any actor’scontrol. Thisformulation seemsnot so different from that proposed by Castoriadis
and echoed by Leeand LiPuma, Gaonkar, and Taylor.

What isinteresting about thisformulation isthat measured by such standardsandin light of the dominant
socio-historical conditionsat thetime, the ZapatistaUprisingitself should not have occurred, and even having
occurred it should not have been ableto generate theforceful resonanceit did. AsAdolfo Gilly (2002) has
remarked, immediately preceding the ZapatistaUprising theleadership of the EZLN, including Marcos, ap-
peared to be unconvinced about initiating an armed uprising dueto theprevailing political climate. It wasthe
communitiesthat voted for war. Why? Because as Gilly explains, “[t] he channel sthrough which” people—in
this casetheleadership of the EZLN on one side and the communitieson the other - “get their perceptions of
the surrounding soci ety are not the same; nor arethefiltersand the codes according to which they areinter-
preted” (Gilly 2002: 339). For the Zapatistasthis difference meant that while some Zapatistal eaders saw the
collapse of the Soviet Union asanegativefactor, othersdid not perceivethisupheava inthesameway. Thus
they “ measure by other means— against the arc of their own lives—the maturation of the conditionsfor
rebellion” (Gilly 2002: 340). | would arguethe sameistruefor the political imagination andisakey to compre-
hending thetransnational resonance of Zapatismo. Thereasonsfor, and consequences of , thisphenomenon
must be sought not only in the contemporary socio-historica dimensionsor within theimagination of some
anonymous collective but also * by other means’. Not theleast of theseis* against thearc” of peoples’ own
livesand that of their attendant hopes and perceptions of theworldsthey inhabit.

Through thisengagement of thework of theoristswho havetaken up the challenge of situating theimagi-
nation inrelation to projectsof socia and political formation, | have attempted to provide abasisfor under-
standing theresonance of the Zapatistapalitical imagination amongst US and Canadian activists. Imagination,
both asan essential element of struggleand asafundamental tool for being ableto relateto reditiesdifferent
from one’'sown, hasand continuesto be central to the Zapati stamovement and itsresonancetransnationaly.
Many Zapatista-ingpired activistsin Canadaand the US have never travelled to Chigpas or visited aZapatista
community. Their information about and experience of themovement isthus profoundly mediated not only by
technology and thosewho tell storiesabout theregion, its people, ad their struggles, but also by their own
capacity toimaginedl thisinaway that ismeaningful tothem personally. Imagination aso playsanintegrd role
inthelivesof thoseactivistswho haveintimate knowledge of the Zapati stastruggle on theground in Chiapas.
They too must not only beableto " understand” the Zapatistastruggleand how it rel atesto others occurring
around theworld, but also to envision concrete strategies, tactics, and initiativesto engageinto* materiaize’
their commitments.

Conceptuaizingimaginationin relationto socia and political phenomenaisno easy task asthework of
thetheoristswho | engaged amply demonstrates. Despitethisdifficulty it ispossibleto appreciate thetheoreti-
cal threadsthat bind these diverseworkstogether aswell asthe significant differenceswhich exist amongst
them. Althoughthere certainly existsadegree of commonality with respect tothenctionthat “ socid imaginary....is
what enables, through making sense of, the practices of asociety”, in Taylor'swords, and it isconveyed via
myriad forms, itslibratory potential, its dependency upon existing socid, political, and economic structures,
anditsrelationship to individual human agency arewidely contested. Though the differencesamongst the
theoristswith whom | have engaged may resembl e a contest between tendenciesfocusing on structure or
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agency, therepercussions of thiscontest are nevertheless profound. If imaginationinitssocia and political
dimensionsisultimately profoundly constrained, either by the nature of circulation, theradica imaginary of the
anonymouscollectivity, or socio-historica conditions, then sotooisour capacity for radicd action andinnova
tion. If, in contrast, imagination is dependent on these factors and more but neverthel essremains capabl e of
conceptudizinginthedirection of the* Not-Yet” , to borrow Bloch’sterm, then our capacities, their potentials,
and therangeof possibleoutcomesremain fundamentally unclosed. Itiswiththistensoninmindthat | now turn
to my analysisof Zapatismo, itsresonance, and thedimensions of thepolitical imagination.

Zapatismo: Transmission and Reception

“ Brothersand sisters, thereis dissent over the projects of globalization all over the world. Those
above, who globalise conformism, cynicism, stupidity, war, destruction and death. And those below
who globalizerebellion, hope, creativity, intelligence, imagination, life, memory and the construction of
aworld that we can all fit in, a world with democracy, liberty and justice” .

From* Globalize Hope’ by Subcomandante Insurgente Marcos

How doesaguerrillaarmy comprised of afew thousand poorly-armed indigenousinsurgents, apipe-
smoking academi ca ly-trai ned mesti zo spokesperson, and thousands of community-based suporterscometo
represent aglobal strugglefor human dignity and against neoliberal capitalism?How, why, and with what
consequences hasthe struggl e of the Zapatistasfor “justice, liberty, and democracy” cometo inspirecommu-
nitiesof activiststransnationally? How, why, and with what consequences hasthe date of the Zapatistaupris-
ing, January 1, 1994, becomeyear zerointhehistory of theglobal anti-capitalist movement? Toreturntothe
guestion | asked at the start of thispaper, if every utteranceisdirected toward and shaped by theresponseit
anticipates, then what response did the Zapatistacry of “ Yabastal”, “ Enough!”, anticipate? Could it have
possibly anticipated the transnational resonance of Zapatismo intheyearssince January 1, 19947 Perhgpsthis
guestion hasno answer, but the dimensions of the resonanceitself certainly bear acloser look. Before pro-
ceedingwiththisanaysis, | wishtofirst admit to the preliminary and partia nature of someof thereflections|
providehere. | am currently engaged in compl eting thisresearch and as such much of theanalysisalsoremains
unfinished. Nevertheless, | fedd my work thusfar hasyiel ded someimportant insightsto which | now wishto
turn.

In Canadaand the United States, the resonance of Zapatismo hasgiven rise not only to adiversity of
organi zationsexpressing direct solidarity with the Zapati stas but a so to movements, organizations, and forms
of politica activism which overflow the bounds of solidarity and which haveyielded new and unanticipated
results. It should be noted that one of themost obviousand widespread symptoms of theresonance of Zapatismo
transationally isthe adoption of itsrhetoric. Thisimpact is most frequently conveyed viathe writings of
Subcomandante Insurgente Marcos and disseminated globally not only in printed form but d so viathe Internet,
CD-ROMs, DVDs, and audio and video tapes. The resonance of Zapatismo isone born of poetry; itisa
resonance which inspiresrather than leads; it creates aresonance which speaks the audaci ous|anguage of
crestivity, imagination, laughter, and hoperather than that of tactics, dogma, and structure. Itisof vital impor-
tance to recognize that the resonance of Zapatismo is by no meansidentical to active solidarity with the
concrete struggles of Zapatistacommunitiesin Chiagpas. Rather, thisresonance aludesto the presence of
Zapatismo asasignin aglobalized field of meaning. Thisisnot to say that Zapatismoisan“empty” or “ co-
opted” political project. Onthecontrary, it isaproject which overflowswith meaning from the perspective of
many activistsinvolvedinthe search for new politica spacesand practicesbothin Canadaandinthe United
States.
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During the course of my research | have engaged activistsfrom avariety of organizationsand projects.
Theseinclude: BigNoise Tactical; Building Bridges, Food for Chigpas; Globa Exchange; “ hacktivigts’ from
the University of Toronto; Mexico Solidarity Network; Peoples’ Global Action; the Smartmeme Project;
activigsinvolvedin planning the Third Intercontinental Encuentrofor Humanity andAgaingt Neoliberdism; and
avariety of activistsinvolvedin politica projectsranging from Latin American solidarity toinvolvementinthe
Ontario CoditionAgainst Poverty to community capacity-building projects. Organi zationssuch asBuilding
Bridgesbasedin VVancouver, British Colombiaand Globa Exchange, based in San Francisco, Caiforniaare
perhapstwo organi zationswhich haveresponded to Zapatismo in more*“traditionad” way. Building Bridgeshas
worked through thetraining and accreditation of human rights observerswho then travel to Chigpastolivein
Zagpatistacommunities. Globa Exchange hassought to build“peopleto peopleties’ through facilitating redity
toursto placeslike Chiapas. In the samevein, Zapatismo inspired thework of three“hacktivists’ from the
University of Toronto to travel to Guatemalaand Chiapasin the summer of 2003 in order to providetheir
technical expertiseto organizationsworking to support i nidgenous struggles. Thisjourney wasdocumented in
thefilm Hacktivista. Similarly, but perhapsinamoreexplicitly political manner, the Mexico Solidarity Net-
work inthe United States groups over 90 organi zationstogether and emerged initially in the aftermath of the
Acteal massacrein 1998 in order to support the Zapatistas. M SN has since expanded itsfocus considerably
to include an emphasis on trade agreements and US militarism. In Canada, Food for Chiapasemergedin
TorontoinApril 1994 in order to respond to the needs of the Zapati stacommunitiesin Chiapas.

If these organi zations could be said to represent amore“traditional” political responseto Zapatismo,
thereare most certainly individual s and organi zationsin Canadaand the US who havefelt the impact of
Zapatismo and trand ated itsmeaningsin other wayd. Radical filmmakerssuch asBig Noise Tactical, who
produced such films as Thisis What Democracy Looks Like, Zapatista, and, most recently, The Fourth
WorldWar locatealarge part of theingpiration for their work in the resonance of Zapatismo. Initiativessuch
astheThird Intercontinental Encuentro for Humanity and Against Neoliberaism, inspired by and modeled on
theorigina Zapatistalnterga actic Encuentro held inthejungles of Chiapasin 1996, wasto havebeenheldin
the summer of 2003 in Ontario. It sought to bring together indigenous peopl es, academics, labour activists,
peopleinvolved in Latin American solidarity movements, and othersin an effort to seeit realized. Whilethe
Encuentro did not materiaize ultimately, thevison whichinspired it neverthelessstands asatestament to the
resonance of Zapatismo. Also rel ated to the Zapati staEncuentrosisthetransnational network of anti-capitaist
coordination and communi cation known as Peoples Global Action. It hasbeen at the heart of the mgjority of
anti-capitalist spectacles and mass demonstrations sinceitsformation in 1998 and has emerged asadirect
responseto the Zapatistas' call for atransnational network of communication “for humanity and against
neoliberalism”. PGA hasbeen atremendoudy effective coordinating and communicationtool for amultiplicity
of distinct strugglesglobally without having becomean* organization” itself. The Smartmeme Strategy and
Training Project isaimed at grassroots movement building and theinjection of new ideasinto culture, to
intervenein capitaism“ a thepoint of assumption”. Althoughtheproject itsdf isnot directly related to Zapatismo,
itslessonsand examples have resonated stongly with itsfounding members.

The connectionsof each of these organi zationsto the Zapati tamovement vary greatly asdo the experi-
encesof theindividua sinvolved with respect to Zapatismo. Certainly, no consideration of thetransmissionand
reception of the Zapati stastruggle can avoid acknowledging thefact that pre-existing politica solidarity net-
worksfocused on Latin America, Indigenous peoples, and human rightsplayed asignificant rolein thetrans-
mission and trangdlation of the struggle (seeArquillaet a. 1998). However, beyond issues of pre-existing
infrastructureand an activist community which had somefamiliarity with theregion, what could account for the
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significanceattributed by US and Canadian supportersto Zapatismoin theaftermath of theuprisingin 1994?
Thisquestion should beconsideredinrelationto thefact that the EZLN isfar fromtheonly, let a onethe most
dangerous, armed insurgent organizationin Mexico. Infact, inthe yearsfollowing the ZapatistaUprising, the
Popular Revolutionary Army (EPR) staged aseries of bold and violent attacks on policeand military installa-
tions, demonstrating awillingness and proficiency with respect to violent action that the Zapatistas never
approached (see Ross 2000). Unlikeinsurrectionary movements of the past such asthe Sanadanistasand the
Cuban revol utionariesunder Fidel Castro and Che Guevara, the Zapati stas did not attempt to capturethe state
anditsinfrastructurefor their project nor havethey managed to force significant concessonsfromtheMexican
governmertt.

Inlight of thisfact, how can the presence and success of atransnationalized Zapatismo be understood?
Rebecca Solnit, author and US-based activigt, offersatel ling perspective on Zapatismo and itsglobd signifi-
cance in her work Hope in the Dark: Untold Histories, WId Possibilities (2004) that bears quoting at
length:

[1]n dazzling proclamations and manifestos, the Zapati stas announced therise of thefourth world

and their radical rejection of neoliberalism. They were never much of amilitary force, but their

intellectua and imaginative power has been staggering...[ The Zapatistas| camenot just to enact a

specificrevolution but to bring arevol ution, soto speak, inthe nature of revolutions. They critiqued

thedynamicsof power, previousrevolutions, capitaism, colonidism, militarism, sexism, racism, and
occas ondly Marxism, recogni zing theinterplay of many forcesand agendasin any act, any move-
ment. They were nothing so simple as socialists, and they did not posit the old vision of state
sociaism asasolution to the problems of neoliberalism. They affirmed women'sfull and equal
rights, refusing to betherevol ution that sacrificesor postponesonekind of justicefor another. They

did not attempt to export their revolution but invited otherstofind their ownlocal versionof it, and

fromtheir forestsand villagesthey entered into conversation with theworld through encuentros, or

encounters— conferences of asort — communiqués, emissaries, and correspondence. For therest

of us, the Zapati stas came asasurprise and asademonstration that overnight, themost marginal,

overlooked place can becomethe center of theworld.

They werenot just demanding change, but embodyingit; andinthis, they were and are already
victorious... They understood theinterplay between physical actions, those carried out with guns,
and symbolic actions, those carried out with rods, with images, with art, with communications, and
they won through thel atter meanswhat they never could havewon through their small capacity for
violence(Solnit 2004: 34-35).

| quote Solnit’s passage here at length not asa perfect description of the essence of Zapatismo but rather
tooffer it asaparticularly € oquent statement of Zgpatismo’ssignificancein theeyesof many - but by nomeans
dl - USand Canadian activigts. Thedimens onsof the movement Solnit talks about are not wrong. Rather they
do speak to i ssues which resonate perhaps more strongly within the contexts of US and Canadian-based
activisgsthanwithintheredity which the Zgpati tasthemsel vesinhabit. Solnit’ sassessment emphasi sesnotions
of hope, creativity, human dignity, communication, democracy, and what could betermed anintellectua and
political cosmopolitanism. Thesedements| would arguearemost certainly present in Zapatismo, al themore
so with respect to the communi qués and communi cative actions directed toward supporterstransnational ly.
They also speak to needs (apowerful rejection of neoliberalism; affirmation of human dignity; peace; au-
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tonomy and interconnectedness; the desireto speak and beheard aswell asto listen) and means (communica
tiveand symbolicrather than violent action) familiar to people strugglingwithin“First World” or “ post-indus-
trial” societieslike Canadaand the United States. Less apparent, but by no meansaways absent fromthis
perspective on Zapatismo arethe compl exities of the Zapati stastruggle on thegroundin Chigpas, themundane
work of building relaionsof “ good government” amongst the communitiesand municipalitiesinrebellion, and
the unavoi dabl e contradi ctionswhich occupy the sphere of human action.

Zapatismo: Resonance

“ Neoliberdism atemptsto subjugate millionsof beings, and seekstoriditsdf of al thosewho haveno placein
itsnew ordering of theworld. But these* disposable’ peopleareinrevolt: women, children, old people, young
peopl e, indigenous peopl es, ecol ogica militants, homosexuals, leshians, HIV activists, workers, and al those
who upset the ordered progress of the new world system and who organize and arein struggle. Resistanceis
being woven by thosewho are excluded from * modernity’ ”.

From* The Fourth World War HasBegun” by Subcomandante I nsurgente Marcos

How can the resonance of Zapati smo be understood? More precisely, how can the transnationali zation of
Zapatismo be considered with respect to globalizing processes and the contours of “late” or * post-industria”
capitaism?In hiswork Modernity at Large, Arjun Appadurai takesupissuesrel ated to these questionsashe
explorestherole of massmediaand migration “ on thework of theimagination asaconstitutive feature of
modern subjectivity” (Appadura 1996: 4). Appadura arguesthat imagination hasacquired a“newly significant
role” having broken away from an exclusive connection with art, myth, and ritual to become* part of the
quotidian mental work of ordinary peoplein many societies’ (Appadurai 1996: 6). Thisshift intheroleof
imagination hasresulted ina“plurality of imagined worlds’ and, rather than resulting in mass escapesinto
fantasy, hasbecome*“thefuel” and the* staging ground” for action (Appadurai 1996: 7). Such reflections
certainly evoke e ementsof contemporary anti-capitalist organi zing such asthe Globa Action Daysorganized
by networkslike Peoples’ Global Action and the massive street partiesheld under the banner of Reclaimthe
Streets, both of which have drawn heavily onimagination and creativity in their actions. Although Appadurai
raisessome powerful pointsabout the capacity for imagination to serveasthe staging ground” for action, his
laudatory analysis seemsto missthe point. If the ascendancy of the collectiveimagination hasbeen driven by
thefact that “ people, machinery, money, images, and ideas now follow increasingly nonisomorphic paths”
(Appadurai 1996: 37), these deterritorialized flowswhich feed theimagination are by no means“ neutra” .
WhileAppadura seesthesedeterritorialized flowsas promoting fertile ground for national and transnationa
“spectacles” whichinturn provide“ morean arenafor conscious choice, justification, and representation”
(Appadurai 1996: 44), he does not engage the notion that these flows exist within contexts shaped by the
dimensionsand demandsof global neoliberal capitalism. Accordingly, they cannot hel p but be shaped by it.
Guy Debord doquently engagesthere ationship between | ate capitalism, pectacle, andimaginationinhis
work Society of the Spectacle (1983) and in so doing addresses some of the problematic elementswhich
emergefromAppadurai’swork. Inthiswork, Debord arguesthat lifein modern capitalist societiesispre-
sented as* animmense accumulation of spectacles’, spectacleswhich arenot Smply acollection of imagesbut
rather imageswhich serveto mediatere ationsamongst people. Theserd ationsarefundamentally character-
ized not by interconnectedness or collectivity but by separation (Debord 1983: paragraphs 1-4). Thusthe
deterritoridized flowsand the spectacl esand imaginarieswhich they giveriseto, which Appadural viewsasso
productive and even empowering, in Debord’ sview arethe“fetishistic, purely objective appearance of spec-
tacular relations’. They serveto transmit and enforcethe content and structure of socialy dominant lifeand to
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obscure*” actua” relationsamongst people (Debord 1983: paragraphs 6-24). These spectaclesare, of course,
shaped by thosewho control the machinery with which the spectacle may be generated. Thismachinery drives
mass mediabut isalso responsiblefor the production of spacesand places (both real and virtual) inwhich
peoplelivether lives. Aboveall € se, the spectacl esof | ate capitalism aredesigned to generate desirein people
for the* abundant commodity” and to represent and reproduce socia relations of separation and alienation,
control and compartmentalization integral to the functioning of the capitalist system itself. Debord’s
conceptualization of the spectacleinlate capitalism may betoo narrow aview to alow for aconsideration of
the spacesfor action and imagination that Appadurai focuses upon. Neverthel ess, herai sesimportant dimen-
sionsof the connection between asociety increasingly mediated by “ spectacle’ and the machines (both real
and figurative) which produce them and theinterestswhich drivethem.

Both Appadurai and Debord rai seimportant points about i magi nation and spectacle asthey relateto the
resonance of Zapatismo transnationally. Information about the Zapatista struggle has been transmitted via
information technol ogies such asthe Internet and the production of videosand DV Dsaswell asthrough the
movement of activisisacrossborders(primarily from North to South) inrolesranging from casud * Zapatouridas’
to human rights observersto peace campersto solidarity delegations. Yet it should be clear that such“flows’ of
people, images, and information are by no means neutral and rely upon the characteristics, both socia and
technological, often attributed to so-called * post-industria” societies such as Canadaand the United States. In
fact, whilemuch hasbeen made of the Zapatistas' presence onthe Internet and the media-savvy skillsof their
spokesperson Subcomandante Marcos, many Zapatistacommunitieslack basic utilitiessuch aseectricity and
running water, let alone accessto theInternet or internationd travel. Michaegl Hardt and Antonio Negri statein
Empire(2000), today “theimaginary isguided and channel ed within the communi cative maching’, aprocess
resulting not s mply intheimaginary and the symbolic being put at the service of power but asorather “actualy
integratingthemintoitsvery functioning” (Hardt & Negri 2000: 33). Thevery channelsutilized to deploy and
engagethese Zapati staringpired politica landscapesare s multaneoudy deeply linked to other processeswhich
formasignificant portion of the Zapatistas' rationalefor risng upinrebelioninthefirst place.

| do not hold, however, areductive or deterministic view of thisdiscrepancy inwealth and access. Much
astheimpact of Zgpatismo hasall too often been reduced to Marcos communicativeabilities, valid criticisms
of aspectsof theinternational responseto Zapatismo have been turned into sweeping denunciations of the
internationa solidarity movement. In theseanayses, North American and European supportersof the Zapeatista
movement have been criticized for anumber of unfortunate and even damaging tendenciesincluding: afacile
romanticism of Indigenous peoplesand armed insurgency; an overrelianceon “virtual” asopposed to“real”
imagesof thestrugglein Chiapas; adesiretolook for revolution“somewhereelse’ rather than facingissuesof
concern“at home”; and an obsession on the part of foreign supporters of the Zapati stamovement with the
“trope” of Chiapas (see Hellman 2000; Meyer 2002). Once again, although such assertions may be accurate
with respect to some el ements of theinternationa solidarity movement, itisanincompleteanalysis. Just as
pointing to Marcos writing or the Internet does not explain why Zapatismo has resonated beyond Chiapas
neither doesfocusing on criticismsof elementsof atremendoudly diverse network of supportersoffer acom-
plete or convincing picture of why people paid attention to the uprising initially. Nor doesit account for the
deepimpact Zapatismo has had upon theemergent globa socid justiceand anti-capitalist movement.

In Empire, Michagl Hardt and Antonio Negri offer aprovocativeana ytical perspectivewith respect to
the ZapatistaUprising that providesauseful opportunity to explicitly addressissuesof circulation and commu-
nication with respect to political struggles. Intheir analysis, Hardt and Negri contend that the Zapatistarebel -
lionwasnot ableto stimulate other revol utionary strugglesnor wasit ableto formalink inachain of struggles
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because“the desiresand needs|it] expressed could not betrand ated into different contexts’ Thus peoplein
other parts of the world could not recognize it as their own struggle aswell (Hardt & Negri 2000: 54).
Contemporary strugglessuch asthat of the Zapatistas, Hardt and Negri maintain, have become* incommuni-
cableand thusblocked from travelling horizontally in theform of acycle’, for two primary reasons, First, the
“nature of thecommon enemy isobscured”, and second, “no common language existsto trand atethe particu-
lar language of each struggleintoa‘ cosmopoalitan’ language” (Hardt & Negri 2000: 57). Thisnotion of acycle
of strugglethusextendsbeyond apoliticsbased in solidarity to metaphorical ly resemble* avirusthat modul ates
itsformto find in each context an adequate host” (Hardt & Negri 2000: 51), and thisisprecisely what Hardt
and Negri contend that contemporary politica struggleshave been unableto achieve. Althoughitisnot clear
that all USand Canadian activistsinspired by the Zapati stamovement woul d articul ate the Zapatistastruggle
astheir own struggle, itisa so difficult not to takeissue with Hardt and Negri’ s assessment that Zapatismo has
remai ned somehow “incommunicable”. Communication, sustained by moretraditional sourcessuch asthe
Mexican newspaper La Jornadaaswell ase-mail distribution lists such as Chigpas-95 and the web-presence
of activist independent mediasuch asIndymediaChigpas, have played akey rolein thetransmission of Zgpatismo
transnationally. Furthermore, and contrary to Hardt and Negri’ s assertions, Zapatismo and thelanguageand
iconography of the Zapati tamovement itsalf have cometo occupy anincreasingly important placewithin the
repertoire of globa anti-capitalist and socid justiceactivism. Admittedly, thisconvergence has by no means
resulted intheemergenceof the* cycleof struggle’” which Hardt and Negri discuss. Nor hasit even necessarily
led to adrasticimprovement in thelives of Zapatistas on the ground in Chiagpas. Nonetheless, theresonance
of Zapatismo within the scope of struggles el sewhere has certainly not been insignificant.

GillesDeleuze and Felix Guattari engage many of theissueslater picked up by Hardt and Negri in A
Thousand Plateaus: Capitalismand Schizophrenia (1987), particul arly with respect to concepts such as
imagination, communi cation, and the dynamics of politica struggle. Oneof the core concepts deployed by
these scholarsisthenotion of the“rhizome” whichis, strictly speaking, atuber or bulb possessing both shoots
androots(Ddeuze & Guattari 1987: 3). Yet therhizomeisa so anew way of thinking about redlities, particu-
larly when counterposed to theimage of thetree or theroot. | would arguethat the notion of therhizome not
only providesanew way of thinking about realitieswrit large but a so providesanew way of thinking about
such phenomenaas sociad movementsand theimagination. Composed of “ dimensions, or rather directionsin
motion”, the rhizomehas no essential essence. It changesastherdationswhich compriseit change (Hardt &
Negri 2000: 21), and it certainly bearsaconceptua resemblanceto theviral metaphor employed by Hardt
and Negri with respect to acycleof struggles. Therhizomeisnot anetwork, itisnot a“ structure” of any kind,
and as such, its gpplication to such phenomenaasthe political imagination and socia movementsisprofound
andradica initsconsegquences. What the notion of therhizome encouragesisan explicit consideration of the
dynamicsof palitica struggleand therel ationshi psbetween individua sand groupsthereinrather than focusing
upon “ cause-and-effect” relations. Thustherhizomeasaconceptual and analytical tool should not beseen as
away of bypassing or replacing social movement theory so much asaphilosophical and theoretical lens
through which to explore different dynamicsand consequences of contemporary social movement activity.

Infact, asan explanatory tool inand of itsdf, therhizome offersusvery little. Rather, itstruevaueliesin
conceptually re-mapping how social movementsand their organizations*“fit together”, how they interrel ate,
and with what consequences. This approach reorients the analytical gaze from questions of resources or
“successes’ and “failures’ to afocuson the complexity of socio-political struggleand its often unanticipated
outcomes. | arguethat transnationalized Zapatismo isrhizomatic, just asitsimpact upon US and Canadian
activistshasrhizomatic qualities. It needsto be understood in thisfashion preci sely because the experience of
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it hasbeen shaped not only by the concrete struggles of Zapatistasin Chiapasor by theeloquenceand literary
flair of Subcomandante Marcos, but a so by the actorswho have taken up the challenge of communicatingiit,
thetechnol ogies empl oyed to disseminateit, and the desires, needs, and socio-political redlities of thosewho
havereceivedit.

Therelationship between Zapatismo and therise of globa anti-capitalismisonewhich hasbeen consid-
ered by severd authorsincluding Naomi Klein (2002), Paul Kinsnorth (2003), and theeditoria collectivesof
Midnight Notes (2001) and Notes From Nowhere (2003). Initially, it wasthe WTO protestsin Seattlein
1999 which garnered so much attention with respect to the emergence of this* movement of movements”.
Sincethen, it has been much morewidely acknowledged by those invol ved with the movement itself that
January 1, 1994 and the Zapati stauprising isamuch more significant moment in thishistory. Asdefromthe
Zapatistauprising occuring on thefirst day that the North American Free Trade Agreement cameinto effect,
what can account for the resonance of Zapatismo transnational ly? Within Mexico, theworksof Xochitl Leyva
Solano (1998), LuisHernandez Navarro (2002), and CarlosMonsivais (2002), provide excellentinsight into
the national resonance of Zapatismo. Yet transnationally, how can the resonance of Zapatismo be accounted
for and, perhaps more significantly, what areits consequences?

InW\e Are Everywhere: Thelrresistible Rise of Global Anti-Capitalism, theeditorial collective Notes
From Nowhere congtructsatimelineentitled “ The RestlessMargins: Moments of Res stance and Rebellion:
1994-2003, and thefirgt entry inthistimelinereadsasfollows: 1994, January 1, “[tjhe EZLN...declareswar
onMaexico bringingitsinspirationd strugglefor lifeand humanity to theforefront of politica imaginationsacross
theplanet” (2003: 31). Notionsof hopeand inspiration are deeply implicated in understanding theimpact of
Zapatismo in Canadaand the United States. Similarly, the resonance of Zapatismo cannot be understood
outside of the specific contextswithin which thosewho respondtoit liveand work. Soin 1994, at atimewhen
neolibera capitalism appeared uncontestedly global ly ascendant and the organized | eft gppeared intatters, the
Zapatistauprising burst explosively onto the horizon. Yet theimage of armed rebellion was only assuccessful
asthe significanceattributed to the Zapatistasallowed it to be. After 12 daysof fighting, the EZLN had been
brutally driven back into the Lacandon Jungle and the M exican army appeared poised to eliminate them
completely. Still, now morethan 10 yearslater the EZLN has survived, Zapatistacommunitiesin Chiapas
continueto consolidatetheir autonomy, and thelandscape of distinct formsof politica activisminthe United
States and Canadahasbeen indelibly marked by Zapatismo.

So how canthisresonance be explained? Firstly, for many of the activistswith whom | have spoken both
in Canadaand inthe US, Zapatismo offered preci sely what mainstream channel s of political participation do
not: hope, crestivity, imagination, poetry, dialogue, and space. Rather than rallying peoplewith callsfor state
sociaism, the Zapatistasinstead took up arms and then took the path of transnational dial ogue under such
bannersas*democracy, liberty, and justice”, alifelived with dignity, commanding by obeying, and walking
guestioning. They said they masked themselvesin order to be seen, armed themsel vesin order to be heard,
and fought nottokill or bekilled but to livealifeworth living. For activistsdisillusioned by the defeat of state
sociaim and numbed by capitalism’s ascendancy, theradically democratic and dignified spirit of Zapatismo
wasinfectiousand inspiring. Perhaps even moresignificantly, even asthe Zapati stas sought support and recog-
nitionfor their own struggle, they s multaneously acknowl edged and supported the struggles of othersbothin
Mexico and around theworld. Asthe Zapati stacommunitiesin Chigpas continued to struggle against astate of
low-intensity war whilebuilding autonomousand sustai nable communities, Subcomandante Insurgente Marcos
continued to engagenational and international civil society inadia ogue about buildingaworldinwhich many
worldswouldfit. Thisdialogueresultedinthe First Intercontinental Encuentro for Humanity and Against
Neoliberdisminthejunglesof Chigpasin August 1996. Thisevent drew thousandsof participantsfrom around
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theworld and culminatedinacal for theredization of an* Internationa Order of Hope’ to build resistanceand
dternativesto globd neoliberd capitaism. Thefollowing year, the Second Encuentro would beheldin Spain
and would serve asthe springboard for the emergence of People's Global Action. Asidefrom the numerous
encounters and spectacl es organized by the Zapatistas over the past decade, it has been thewaysinwhich
peopleintheir own places have responded to Zapatismo which has been most telling. AsNorth American
politica channelsbecomeever more professiondized, rationdized, and remote, alienation and disillusionment
become definining characteristics of social engagement and political responsibility. Asmeasuresof political
participation and confidencethroughout the US and Canadacontinuetofall (Crotty 1991; Nevitte 1996), the
issue becomes not how to take power but rather how to change the world without taking power for many
peopl e already dissatisfied with the corporate liberal democracy of the United States and Canada. Inthis
sense, the Zapatistastruggle for autonomy and their commitment to direct democracy resonatefar beyond the
bordersof Chiapas.

Without exception, theactivistswithwhom | have spokendl citepersona and profound experienceswith
diverseformsof injusticeasessential e ementsin provokingtheir desireto act politicaly intheworld. Further-
more, thevast mgjority of theseactivistsalso citetheir deeply-held belief that in order to addressthevarious
sourcesof socia injustice, one needsto operate outside of officia channelsof political action. Compounding
thisfact isasophigticated and thoughtful awarenessof severa interlacing factors: firstly, the connectionsbe-
tween contemporary neoliberal capitalism and existing structuresof political and economic power and long-
standing historica systemsof oppression such asracism, patriarchy, colonidism, and imperiaism; secondly, an
intellectua and personal awarenessof the contemporary dimensionsof violenceand inequality generated by
neoliberal capitalism both at homeand globally; thirdly, arejection of structuresof political actionwhichrest
upon imposing new structures of domination and violenceaswell asaregjection of pre-fabricated plansfor
post-capitalist society; fourthly and finally, acommitment to taking personal responsibility to realize change,
oftenthrough diverseformsof direct action, and to challenging thelegitimacy of existing systemsof power and
privilege. Thisisnot to say that thepolitical activistswho have shared their thoughts and experienceswithme
have not encountered momentsof contradiction nor that they have been unequivocally successful inachieving
theirams, far fromit. Infact, severd of my research partnershave commented onwhat politely might becalled
the"digunctures’ between the predominantly whiteglobal justice movement and res stancecommunitiesinthe
global south and on the creation of an*institutionalized solidarity sector” which actualy participatesinthe
further subordination of peoplesinthegloba south.

Often, and sometimes accurately, these activistsare accused of having “romanticized” strugglesin other
places, particularly thosein theglobal south, and often to the detriment of the very peopleengaged in those
struggles. It must beacknowledged that this* romanticism” has certainly comeinto play with respect to north-
ern activists' views of the Zapati stamovement and hasindeed had negative consequencesin someinstances.
Nonetheless, | wishto posit adifferent interpretation of thisromantic sentiment. Isthe desireto romanticize
not also linked to adesireto reinvigorate aworld which has been sapped of itsmagic, vitality, and spirit?
Certainly for the Romantic poets, playwrights, and authors of thelate 18" and early 19" centuries, their work
wasinspiredin part asaresponseto the epistemol ogica violenceof the Enlightenment which had resultedina
profound disenchantment of theworld— adisenchantment which they sought to contest and aworld whichthey
sought to re-imaginethrough their writings. Undoubtedly, thewritings of Zgpati staspokesperson Subcomandante
Marcos striveto accomplish much the sameends. They arewritten both in astyleand substance which seeks
not s mply to provokerevol utionary fervour but are-imagining of theworld, of itsmultipleredities, and of the
dreams, hopes, and aspirations of the peoplewho shareit. Thisisalso reflected inthe carnival atmospheres
which accompany so many of the global anti-capitalism movement’s protests. Thisisnot to say that this
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romanticimpulseisnot problematic. Nor isit to say that theintentionswith whichitisdone are unselfish.
Rather, it isto say that thisimpul se needsto be considered in relation to the context inwhichit occursand the
relationsand conditionswhich it seeksto resist and subvert.

An exampleof resistance; athoughtful, democratic struggle for autonomy; amonumental gesture of
defiance agai nst the seemingly indomitableforce of globa neoliberd capitalism; amovement which cherishes
lifeand laughter and which has actively sought to engage others seeking “ aworld which holdsmany worlds’;
ademongtration of how tactics, strategies, and goa s must aways be consi dered within the context which they
are set and must dways be subordinated to thewill and the needs of the peoplethey affect. Thesearebut afew
reasonswhy Zapatismo hasresonated so profoundly within activist communitiesin the US and Canada. The
Zapatigasoffer an example, they offer hope, and they speak of the thingswhich so many peoplelivingwithin
the belly of the neoliberal beast are desperately seeking withintheir own lives: dignity, autonomy, justice,
democracy, and liberty. Asmany of the peoplewith whom I have spoken have noted, the Zapatistas do not
offer atemplatefor struggle herein Canadaor inthe United States. Rather, they offer asymbol of resistance
and the creative search for alternativeswhich, despite dominant narrativesto the contrary, isneither futile nor
an anachronism. Of course, thisinspiration does not addressthe deep set inequalities between activistsand
organi zationsin theglobal north and theglobal south. Many of my own research partners have commented on
thefact that one of the most productivethingsnorthern activistsand intellectualscould do isto help facilitate
connections between movementsinthegloba south. They should moveto accompany their strugglesrather
thantry tolead them. Furthermore, many, though not all, of my research partnersa so spokeof their belief that
true chalengesto neoliberal capitalism, empire, andinjusticeare, and will continue, to comefrom the south
rather than from the north. Inthenorth, the success of neoliberalism hasforeclosed on so many spacesand
alienated so many peoplefrom one another. Doesthisnot itself reflect adecisive— and not unproblematic -
reason for the resonance of Zapati smo transnationally? Zapatistas, distant and dramati c agents of revol utionary
change, who embody the desireto rebel felt by thosewhose own lives—filled with complexity and contradic-
tion— could not support the sameradi ca action. Zapatismo continuesto inspirepalitica activismintheUSand
Canadain adiversity of formsranging from solidarity campaignsto direct action toinformation and image-
based struggles. Inmany cases, thisingpiration hasbeen “indirect”, that is, it hasinhabited peoplewho havenot
made the pilgrimage, as one of my research partnerstermed it, to Chiapas and who have never “seen” a
Zapatista. Insteed, it hascomeviaMarcos writings, Zapati stacommuniqués, and imagesof struggletransmit-
ted viasolidarity networks, often empl oying technol ogieswhich could not exist in Zgpati stacommunitieswith-
out el ectricity or running water. Thisinspiration hasa sofiltered from one group to another, taking on different
formsasit doesso, and dial ogical ly engaging other socio-politica and cultura threads. Peoples Globa Action
isanexcdlent casein point, asaremany of theanti-capitaist collectivesactivetoday in Canadaand the United
States. Asone of my research partnersfrom PGA related to me, the Zapatista struggleisboth amoment of
ruptureand amoment inamuch larger struggle. Ineither casg, it acce erated the naming” of capitdismitself as
the system which needsto be struggled against and encouraged peopl e to question the nature of theworld as
weknow it.

As defrom thecommunicativeinfrastructure and the often* spectacular” nature of the Zapatistastruggle,
thekernel of transnationalized Zapatismo—avision of aworldinwhich many worldsfit, animage of connect-
edness and autonomy, an emphasi son dia ogue with respect and peace built with dignity — rather than asserting
apre-fabricated solutionto neolibera capitadism or affirming asingular experienceor essenceasthe“trug’ one
speaksto awidearray of concerned citizensand political activists. Inthissense, Zapatismo asadiscourseis
onewhich, particularly viathe mediation provided by Subcomandante Marcos, is capabl e of effectively ad-
dressing theredlitiesand struggles of northern activistsin Canadaand the United States. It gainsthiscapability
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first by virtueof itslegitimacy asan Indigenous-based movement. Second, its” cosmopolitical” sensibilities
emphas seadeep commitment to autonomy and sl f-determination whiles multenoudy pushing toward greater
human i nterconnectedness, understanding, and co-operation.
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