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Abstract

This article sought to encourage the adoption ofeh@thical approaches at the interstice between
political and international relations (IR) theommd character-based approaches in particular. $t wa
argued that though the Fourth Debate has encourdgfeate about the ethics of IR theory, surprisingly
character-based approaches have not been discusedpmmunitarian and cosmopolitan performative
ethics maintaining a conceptual hegemony. The qurafedus in Bellowas nominated for deconstruction
since it has traditionally been understood cosnitggobr communitarian manner based on performative
ethic. An Aristotelian vocabulary was adopted idesrto deconstruct the concepthfs in Bellg with
Jonathan Haidt's moral psychology, Lawrence Kolglseeimoral development psychology, Immanuel
Kant's ethics, and social contract theory all baiisgd to supplement the nominated Aristotelianingad

of Jus in Bello It was concluded that an Aristotelian readingwé in Bellois a viable alternative to and
hence an Aristotelian vocabulary could be adoptednnattempting to understand certain concepts and

phenomena at the interstice between political &nthéory.
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Introduction

International relations (IR) theory has, arguabtpme to be dominated by two ethical
discourses, namely, deontological and consequisttigthics, both of which are performative
ethics, which have formed the basis for cosmopolitad communitarian ethicsDeontological
and consequentialist ethics have essentially aatethe theoretical framework through which
concepts and phenomena have been understood acdpboslized within IR theofy The
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hegemony of deontological and consequentialistethas, however, led to conceptual confusion
in understanding certain concepts and phenomengiramg@éneral, theoretical stagnation within
IR theory. It is essential that IR theory embraclearacter-based ethics — a type of approach to
ethics that IR theory has neglected or simply igdor if it is to remain dynamic. Aristotle’s
virtue ethics or stoicism, to name but two eth&gdtems, could possibly revitalize, or at least
augment, IR theory by allowing for the reconcepaadion of certain concepts and
reinterpretation of certain phenomena.

The Fourth Debate within IR theory, although seatyirpurely epistemological, has
also, as an effect of the post-positivist challetwpositivism, been an ethical deb&tEhe post-
positivist challenge to positivism has opened therdo a yet-to-be-realized renaissance in the
ethics of IR theory by allowing for the return obrmative theory through the backdoor, as
manifested in international political theory (IPBnd by the questions being asked in
international ethics in general. However, rathepgsingly, the ethical debate which has arisen
has largely ignored character-based ethics and radeer embraced consequentialist and
deontological-based communitarian and cosmopoéthits in understanding IPT and theories
such as neo-realism, neo-liberalism, critical tgegreen theory, feminism, post-modernism,
post-colonialism, et cetera.

The purpose of this paper will thus be to illustrtite importance of the embracement of
character-based ethics within IR theory — at therstice between political theory — through the
deconstruction of the conceptdis in Bello- a concept which has received significant attentio
due to the ‘War on Terror’. This deconstructionlwg based on an understandinglo$ in Bello
based on, as opposed to its contemporary cosmapaigading, Aristotle’s virtue ethics, as
supplemented by social contract théagd development and moral psychology.

Moreover, an attempt will also be made to illugrélte potential value — to both IR
theory and political theory — of operating at theerstice between the two disciplines. This will
be done by attempting to illustrate how a charaieter in IR theory can benefit political theory
by allowing for novel theoretical frameworks — oays of understanding — certain concepts and
problems which exist within the discipline of padél theory.

‘Jus in Bello’
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Jus in Bellowill be deconstructed due to the discussion sudogit within IPT and also the
domination of cosmopolitan and communitarian regsliof it. Jus in Bellois perhaps the prime
example of the conceptual confusion created by Htegemony of cosmopolitan and

communitarian ethics within, at least, IPT andsdme extent, other theories of IR.

Definition

Before an attempt is made to deconstruct the carafejus in Bellg a clear understanding of
what Jus in Bello essentially refers to is required in order to ustierd what is being
deconstructed. Thus, in the following paragrapisin Bellowill be thoroughly defined.

The concept ofus in Belloessentially refers to the body of law which demisavhat is
acceptable conduct in war or conflicin other wordsJus in Belloconcerns the morality and, in
its international humanitarian law (IHL) manifestaf, legality of the conduct of belligerents
during war or conflict.

Jus in Bellois constituted by three core conditions. The fakthese igoroportionality.
This condition holds that some kind of proportistyamust exist between military ends and
means. There should thus be no unnecessary vioierice attainment of military goals; in other
words, violence should only occur at a level otéothat is proportionate to the achievement of
military goals. The condition of proportionalityirthermore, also, as noted by noted just war
tradition (JWT) scholar, Michael Walzer, implieseection of any meanglala in Se- that is,
weapons or means ‘evil in themselves’ — such assmape, genocide, poison, the use of
biological agents, and treachery, in the sensdoofjnstance, masquerading soldiers as Red
Cross or Red Crescent staff. Thus, by virtue of rdjection ofMala in Se,the principle of
proportionality further implies that prisoners oam(POWSs) should be treated according to the
principle of ‘benevolent quarantine’ — in other wWsy POWS may not be tortured, beaten,
starved, or medically experimented upon, as statéte Hague and Geneva Conventidns.

The second condition is that afiscrimination and non-combatant immurityThis
condition decrees that an attempt must be madestwiminate between non-combatants, or
civilians, and combatant8.Stated differently, non-combatants may not beniiaally harmed
or killed. Enemy combatants, by virtue of engagimgombat, become legitimate targets that can
be subjected to lethal force as all parties of ¢baflict attempt to facilitate and coerce the

surrender of the opposition in order to achieveovic'* Since non-combatants do not attempt to
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forcibly, or directly, impede the victory of anyctéon of a conflict, they do not need to be
forcibly coerced as a requirement for victory, whimakes it morally impermissible to
intentionally harm of kill non-combatants.This condition thus, as a supplement of the
condition of proportionality, necessarily repudgtie use of weapons that are intrinsically
disproportionate, such as chemical and biologicehpons, thermonuclear weapons, and all
other weapons banned by international law and whegjlect to, or cannot possibly, distinguish
between non-combatants and combatdhigan-Jacques Rouss¥aillustrated the spirit of this
condition when he opined that:

War is in no way a relationship of man with man butelationship between States, in which
individuals are enemies only by accident; not as,nm®r even as citizens, but as soldier (...)
Since the object of war is to destroy the enemyeStais legitimate to kill the latter's defenders
as long as they are carrying arms; but as soohegslay down and surrender, they cease to be
enemies or agents of the enemy, and again become men, and it is no longer legitimate to
take their lives.

The third condition oflus in Bellais that ofno reprisals This condition dictates that even if the
enemy does not, or refuses to, adhere to the ptes;ior conditions, ofus in Bellg there
should be no retaliation in the sense of violabngefusing to adhere to the principlesJof in
Bello, not merely in order to prevent a spiral effect, due to a concern for humanengss.

Jus in Bellois hence concerned with limiting humanitarian caamtsl suffering within
conflict and in no way tries to prevent confliat.only takes effect when a conflict starts. It is
hence not a pacifist notion.

Deconstruction

To initiate this investigation into the ontology &ifs in Bellg a statement by Fyodor Martens in
1899 should be considered. In 1899 Fyodor Matfesysined that:

(...) civilians and combatants remain under the mtae and authority of the principles of
international law derived from established custofr@n the principles of humanity, and from

dictates of public conscience.
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This quote illustrates the core values of the cphad Jus in Bellgp these values being
humaneness- a notion which includes the recognition of, aedpect of, the freedom, both
physical and intellectual, of the ‘Other’ — and, &xytensionresponsibility— or the feeling of
some kind of accountability towards the ‘Other’pesally as suggested by Levinas where one
feels a selfless type of responsibiltig-a-visthe ‘Other’, which necessarily precludes the notion
of honor killings. Moreoverpredictability and order are two values that are centralJas in
Bello which naturally emanate from the valueshoimanenesand responsibility. Jus in Bello
hence assumes that the nature of human beingsromnfo the notion oHomo Sociologicug,
minus, as will be elaborated on in the followinggmraph, the notion of human beings being
born a nealabula Ras&, as opposed tdomo Economicus

The notion ofJus in Bellg both in its IHL manifestation and pre-IHL manif&son, if
claimed to be based on the notion of human beiegsgbborn arabula Rasavould become a
particular and relativistic concept. However, sirckerence to certain manifestationsla$ in
Bello, or at least the aforementioned values the conteftased onhave been observed
universally, it is necessary to conclude thas in Bellocannot be based on the notion of human
beings being born @abula Rasa

As an extension of the previous paragraph, Quincghtobserved that

Taken as a whole, the war practices of primitivegbes illustrate various types of international
rules of war known at the present time: rules dggtishing types of enemies; rules determining
the circumstances, formalities, and authority fegibning and ending war; rules describing
limitations of persons, time, place, and methodstooftonduct; and even rules outlawing war
altogether.

The phenomenology of pre-eminent moral psycholpdmtathan Haidt, expounds why there not
only seems to be such an eternally prevalent angersal concern with limiting the
humanitarian cost and suffering associated witHlimbnbut also why concepts such as humanity
and the feeling of responsibility towards the ‘Qtltege universally and almost eternally present
as well as the concepts such as predictabilityaddr, as ensured by law and customs, which
emanate from them.

Essentially, Haidt argues that human beings inpatelve an understanding of the

following fundamental notions: care and harm, fegsand reciprocity, authority and respect, in-
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group and loyalty, and purity and sandityand this may lead to the conclusion, in the warfds
Otto Neuratf? that ‘Notabula rasaexists’, or that human beings are not boralaula rasa
These notions act as the foundation for the fomnatif communal forms of living and hence,
arguably, act as a basis for social contract tee€driTo elaborate, communal forms of living
require of its members a sense of humaneness apdnsbility towards the ‘Other’, a sense
which arises from the Greek notion Bhymo$®* similarly, social contract theories in general
either assume or require through habituation dnaity, such as in the social contract theory of
Thomas Hobbes, that its members conform to or mmatély accustomed to the notions of
humaneness and responsibility towards the ‘OthEredictability and order — in their
manifestation as law and order — are constructexh upese values and also reinforce these
values in a cyclical relationship.

Haidt's phenomenology, encapsulated, firstly, exgglavhy the vast majority of human
beings, anarchists in general being excluded, elésilive and work in a society governed by
law; secondly, provides an understanding which @on$ to the conception oHomo
Sociologicus and, thirdly, can act as the basis for understanthe spirit of social contract
theories — which is arguably composed of innateigar mechanisms and the way in which
human being experience the word.

This linkage betweeklomo Sociologicugnd social contract theories, in general, made
clear by Haidt's phenomenology as well as the ifieation of the core values dlus in Bellg
allows the spirit of social contract theories tdeerthe ontology oflus in Bello This naturally
affects the ethics thdus in Bellocan be based on.

Currently three ethical readings dtis in Bellodominate. The first of these is the
cosmopolitan, as based on deontological ethicsling®. Essentially, this reading holds that,
within the Kantian spirff, the lives of all humans should be valued equaliyat least valued,
regardless of nationality or ethnicity, and that moral conscience should thus lead us to adhere
to Jus in Belld® This reading, although primordially based on theics— a character-based
approach — notion of @@smopoli€®, bases itself merely on the performative arm oici&m and
its universal emphasis, as was manifested in Sustirge ‘two cities’ doctrine and as well as the
universalist elements of the natural law of St Themquinas in the Christian Middle Ag&s.
This reading ofJus in Bellp hence, essentially argued that, through an engplas the
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universal, that outsiders should be treated inséme way as insidéfs and, in contemporary
times, favors the notion of an international socister the idea of an international syst&m.

The second reading is the consequentialist ones fdading would either focus on the
potential beneficial consequences of adheringus in Bellg as in the case of the ‘War on
Terror’ where the United States (US) has realizeat the outcome of the conflict will be
determined, or concentrate of a reading based myeBentham’s utilitarianism or John Stuart
Mill's utilitarianism. The former reading, largebommunitarian, essentially holds that, as noted
in US Army and Marine Corps doctrine, by the ‘pg@tiens and the support of the peofién
other words, the logic is that through humanitarcamsiderations, military operations can be
enhanced? This reading oflus in Bellaconforms most to communitarian ethics.

The third reading can fall within both the cosmafaosl and communitarian tradition,
though it is derived from utilitarian logic. Clasal utilitarianism can be understood as desiring
‘the greatest happiness of the greatest nurffhevhich would, necessarily, if applied on a global
scale, lead to a cosmopolitan understandingusf in Belloakin to the first reading, and if
applied to the citizens of a state only, lead ® #@hreading akin to the second reading. If this
view is to be understood thoroughly, though, trstiniction between direct, or act, utilitarianism
and rule utilitarianism needs to be undersfdodvith rule utilitarianism being much more
general and act utilitarianism very speciflas in Bellocan be understood in terms of both.

If act utilitarianism is adhered to at a global lecat would lead to a return to the
cosmopolitan reading dius in Bello Some of the principles dis in Bellg such as that of DDE
(Doctrine of Double Effect) and PI(Principle of Double Intention), both of which essially
arise from principles such as discrimination andpprtionality and non-combat immunity, are
based on the logic of rule utilitarianism, whichncle understood in both cosmopolitan and
communitarian terms.

Our contemporary understandingJois in Bellas essentially a mixture of all three of the
above readings, with some principles conforming emaevith utilitarian logic, others to
deontological logic. The only real difference isufaled within the distinction between the
cosmopolitan and communitarian readingsus in Bello

All three of these readings, however, fail to uistland the ontology afus in Bello Jus
in Bello, by virtue of its foundation on the conceptkddmo Sociologicugnd the values this

foundation implies — humaneness and responsilaitity derivatives of these values such as, most
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importantly, a desire for predictability and ordethe embracement of a certain character with
certain dispositions, such as towards legality, &e@mess, and responsibility, implying that
performative ethics can inevitably not allow foetbntology ofJus in Belloto be fully grasped,

or, put differently, the spirit oflus in Bellocannot be considered to be merely procedural and
based on rational choice theorfhis need to embrace a certain character implias tie
ontology ofJus in Belloshould be based on a character-based approachic¢s.éthis does not
imply, however, that consequentialist and deontoklgand cosmopolitan by extension, ethics
do not form part of the concept &iis in Bello

Morality, and ethics by extension, cannot be memddglared to be procedural and
dependent on rational choice theory, such as Imeiakant’s categorical imperative and the
utilitarian ‘greatest happiness’ calculus impliégant’'s categorical imperative, for instance,
merely considers strict negative duties — in theseeof precisely-defined actions toward the self
and specified ‘Other’ — such as not to commit siécinot to lie, not to murder, and to be honest,
and does not prescribe notions such as beneficérdslitarian-approaches such as that of
Bentham'’s, for instance, merely consider the haggsrdynamic, not humaneness, and therefore
cannot be considered to consistently prescribe heness; though it might be argued that Mill's
utilitarianism considers other qualities not retate happiness in order to distinguish between
different kinds of happine¥sand thus, arguably, provides a framework that passibly
consistently prescribe humaneness. There is gy in the latter assertion, however, in that
considering other qualities not related to hap@nagplies that Mill’s utilitarianism fails to be
strictly utilitarian and, in a sense, borrows frahe spirit of virtue ethics, or character-based
approaches in generil.Character-based approaches, as opposed to prateule-based
approaches, allow for and emphasize not strictiindd and positive duties — in the sense of
undetermined actions toward the self and unspecifizher’ — such as beneficence and the
cultivation of talents, or the helping of othersiahe development of the séff.

Virtue ethics can perhaps be nominated as the apgsbpriate character-based ethics to
understand the concept @dis in Bellowith, as seems to be suggestedMar Crimes and Just
War (2007). For the purposes of this article, Aristsfle virtue ethic§” and teleology, as
understood by Michael Oakeshott, will be nominatedristotle’s virtue ethics is essentially
concerned with the cultivation of charactéAristotle posited that there are certain excelsnc

or virtues — ofAréte— which pertain to the practice of being a humeimdp. Aristotle argued that
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human beings, like all other things that constitheeCosmoshave a certain natural potentiality
— or Telos — and that in order to fulfill this potentialityuman beings need to achieve
Eudaimonia— a state of having reached a type of non-subgcton-pleasure-based happiness
defined by moral, prudential, and intellectual dbezece and other virtues that are a mixture of
the aforementioned three, such as moral coutagestotle held that the virtuous character — the
character which achievdeudaimonia— is defined by attitudes such as, where applkcailus

in Bello, empathy and compassion, forgiveness and unddistartemperance and moderation,
responsibility and self-respect, and remorse, &atl these values are learned and consolidated
through habit — that they are habituat®¢mportantly, this notion of potentiality is based the
assumption of freedom; in other words, only thesexice of a state of freedom allows for the
achievement oEudaimonia®’

To link Aristotle’s virtue ethics and teleology aidt's phenomenology, it is only due to
an innate understanding of certain notions throngfch an initial understanding of the concept
of humaneness is possible. Virtues cannot be formhetiere is no understanding of the
ingredients, so to speak. In other words, the agreént of virtues and the capacity to develop
virtues is based on an initial understanding ofaierbasic notions. The major implication of this
being that all humans are capable of developingtaous character and recognize their ability
to do so, and thudus in Bellois not relativist and can also not be understooduidh pluralist
morality, but, rather, it can be universally undeosl.

To return to Aristotle’s virtue ethics and teleojdoefore establishing the nexus wilirs
in Bello, Aristotle contended that, like human beings,Rloés, or city-state, also has an intrinsic
potentiality and the ability of human beings tdfifuheir potentiality is directly correlated toegh
achievement of the potentiality of tRelis, which is dependent of ‘justice’, @rke, which is, in
turn, dependent on a life centred on thgora and the spirit which it encapsulates, that of
deliberation, which implies an effort to facilitateutual understanding and the advancement of
understandin® such as in the spirit of the Gadamerian dialéttic

Jus in Bellofunctions on the assumption of human potentialitythe sense of Aristotle’s
teleology, as captured by Kant's famous dictum 784L— inAnswering the Question: What is
Enlightenment?2 that ‘Enlightenment is man’s emergence fromsei$-imposed immaturity®,
with which Kant could have been taken to mean thaipplied to the context of IPT and within

the context of the categorical imperative, humaitisonly be free from self-imposed immaturity
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when humaneness and the feeling of responsibditiatds the ‘Other’ is applied universally, not
only within certain groups, and is done so in &-deected way’’ It is important to note,
however, that this Kantian understanding Jofs in Bellg as previously alluded talosely
conforms to the aspirations of international hurtearan law (IHL), and that a universal
understanding of the values whidbis in Bellos based on does not imply thais in Belloneeds

to be universally observed, as has been made é\bgiehe particular application dus in Bello
within certain cultural groupings, but not to odtsis. The point remains, however, tlas in
Bello, whether applied universally or particularlis based on the assumption of human
potentiality, or the development of character.

The requirement of human potentiality allows foe tlealization thafus in Belloon the
surface — the source of confusion surrounding titelogy ofJus in Bello- functions according
to, following Kantian logic, as described in theeyious paragraph, and with great similarity to
Lawrence Kohlberg's psychology of moral developrernd his conception of the ‘immature’,
a childhood conception of morality, where moralgyenforced externally and is in a procedural
form, such as the performative ethics previoushyntioaed. However, the ontology diis in
Bello can be better understood as functioning on the tlogethrough external enforcement,
habituation, of rules that these rules would bethated, or socialized, to such an extent that an
adult, or matur€, as can be explained by Kant's logic of emergefioe ‘self-imposed
immaturity’ as well as the latter phase of Kohlberdevelopment psychology, conception of
morality becomes applicable, where morality commemfwithin, or is self-directed, and is based
on virtue-centred normative ideals of what theudts person is and how a virtuous person
should behavelus in Bellohence, in order to function properly, requires aenéual shift from
the instrumental to intrinsic. This is indeed tlaue of consequentialist and deontological ethics
- they allow for the fulfillment of what Aristotle’virtue ethics wished humans to be, and in so
doing substantially complements the character-baggmtoach that is virtue ethics. A fully
functional adherence to the spirit &fs in Bellois, in other words, dependent on the fulfillment
of Eudaimoniawithin a society or societies, through the enforeetnof rules and principles
which foster humaneness and responsibility. Morgawe rules and principles of performative
ethics would most probably not be consistently resiit would not always lead to benefit —
adhered to by those who are not of virtuous characinless constantly enforced externally,

which would not lead to a fully functional adherertoJus in Bello.
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To reiterate Jus in Bellg it must be realized, is not a pacifist concepther, the idea
behind Jus in Bellois to ‘civilize’ conflict through the introductionof humanitarian
consideratior® based on the notions of humaneness and respatysibilus in Bellois hence
inextricably tied to the concepts of warrior codel avarrior etho¥, which are based on the
assumption of a virtuous character who has annsitridisposition towards virtues such as
honour, mercy and forgiveness, empathy and congastmperance and moderation, self-
respect, and remorse — all of which constitute regdly an embracement of humaneness. In
doing so,Jus in Bellodefines itself by standing in opposition to the edcof revenge,
remorselessness, and recklessness, to name buwt, avfech characterize the non-virtuous
character.

However,Jus in Bellois not merely an actor-based concept, but alsestiutional and
organizational idea in that it requires the existenf thePolis in that the role of th&olis, as
described previously, is to cultivate a virtuouspplace, to place a communal and civil
conscience within the citizenry. Only if a virtuopspulace is cultivated willus in Bellobe
adhered to during conflict. The implication is thhat, where a properly functionirplis — or
state by extensioh— does not exist or n@olis at all, a virtuous citizenry will not be cultivated
and Akrasia®, implying that the behavior of certain NSAs (ndats actors) during conflict, in
some such as disregarding the spirifa$ in Bellg is, in some cases, a result d?alis which is
functioning improperly — which has achieved itsguaial yet — or the existence of Rolis at all.
Essentially, the implication is that anti-sociahbeior in general can be explained by the failure
of thePolis, and by extension th@ikos or household.

In essence then, to conclude the application oététle’s virtue ethicsJus in Bellois
based on a very Rawlsian-understandfings adapted to an Aristotelian readingle$ in Bellg
of how virtuous characters would like to see cantlie conductéd.

Importantly, Jus in Belloshould be understood as a neutral corféepbt one biased
towards states and the powerful, due to its humaimson d'étre Those who disregard it
essentially display a lack of understanding andeapation of the principles of humaneness, the
foundation of communal living, which is a centrbbcacteristic of the archetypical criminal. It is
thus wherAkrasiadominates those with power and authority that in Bellas not adhered to.

Moreover, due taus in Bellts appeal to humaneness, it does not necessaaihg sh

opposition to practical considerations since theratrpractical nexus might actually lead to
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greater success being achieved, as the US hageckali the ‘War on Terror’, as previously

discussed.

Application: Jus in Belloand ‘The War on Terror’

Jus in Belloversus Total War Doctrine: THehronesi®f Al-Qaeda

‘War is hell’, reportedly said by General Tecums&herman — and he destroyed
infrastructure and burned to the ground the caied farms of the civilians in Georgia on his
march to the se¥.

Total war doctrine holds that during war nearlyrgthang is permitted which might act
as a means to victory, including the intentiondliig of civilians, and that the enemy has
forfeited the right to any consideration of humareatment by virtue of being at war, which is
based on the claim that war is inherently amordl that the laws of the state are not applicable
to belligerents and those who reside within théesta territory of the enemy. Those who adhere
to this doctrine, typically realists, believe thidL (International Humanitarian Law), and hence
Jus in Bellgis simply an elaborate public relations scheiine rhetoric of which is employed by
states, and certain non-state actors (NSAs) whenit$ theirRealpolitik Total war doctrine
hence undermines the conditions of proportionatitthat some kind of proportionality must
exist between military ends and means — and digtation — an attempt must be made to
discriminate between non-combatants and combataht{sadhering to the notion that anything
is a legitimate target in a state or, as is appleaere, NSA’s existential strugdfe.

It could be argued that the massive asymmetricabrdge of the US — Al-Qaeda’s
primary adversary — has due to its technologicawess exempts Al-Qaeda from any
consideration ofJus in Bellp since any such consideration would be of a dabiig
disadvantage to Al-Qaeda’s conflict against, prilyathe US since it would be impractical for
Al-Qaeda to attempt to engage in a conventional aaconflict, against a force that has such a
massive asymmetrical technological advantage dvdihus, since armed forces, in this case in
its terrorist manifestation, are ‘learning orgatimas’ it should not be surprising that this
massive asymmetry has, analogously, led to theofigactics, strategies, and weapons — all
manifested in the concept of ‘unconventional vickn— which can counteract the colossal

technological advantage of the US.
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Uwe Steinhoff encapsulates the spirit of the presitwo paragraphs, with application to
the ‘War on Terror’, when he argues,@m the Ethics of War and Terroris(@007), thatlus in
Bellois not a neutral concept and is biased in favouhefstrong and is state-centric, and due to
this does not allow for revolutionary action by NSBy not allowing them to protest things such
as globalization, liberalism, capitaliset,cetera

Al-Qaeda has, evidently, displayed no regard Jos in Belloby violating both the
principles of discrimination and proportionalf{ Al-Qaeda has done this by, most generally,
targeting civilians, not complying with the rulegtbe treatment of POWs (Prisoners of War),
and by making its fighters indistinguishable fromilans — while the latter is not an outright
violation of Jus in Bellg it is a deliberate tactic which defies the spfitius in Belloby putting
civilians in deliberate dang&r— this despite Al-Qaeda’s accountability to theaept ofJus in
Bello by virtue of Additional Protocol Il of the Genevaentions.

The question then becomes whether it is permissdledl Qaeda to disregardus in
Bello due to technological asymmetry and its desire tdlehge what it perceives to be a US-led
crusade against the Islamic world. To restate foeementioned, the question is whether Al-
Qaeda’s strategy and tactics are justified bectduaees the existential threat of being excluded
and having its voice, and that of Islamic civilipat, as Al-Qaeda perceives to be the case,
muted.

The aforementioned stance, that of Al-Qaeda, andqsed question, if accepted, can be
characterized as based on either moral relativistheocomplete absence of ethics, such as is the
case with the archetypical criminal or delinqudbgsentially, Al-Qaeda’s disregard fdus in
Bello and adherence to total war doctrine amounts tot@ckaon the notion of humaneness.
Therefore, encapsulated, what is being argued as hamaneness can be disregarded when
certain practical considerations are that are ddeamportant by NSAs such as Al-Qaeda.

Thus, the determination of our perception on tletness of Al-Qaeda’s actions basically
boils down to the extent to which we value huméea lEssentially, if a high value is placed on
human life, then Al-Qaeda’s actions can be deenmgalstiby virtue of not being in accordance
with social norms, as found within civil settingss will be elaborated on later. What can be
highlighted is that Al-Qaeda is failing to act incardance to the perception within Abrahamic
religions, of which Islam is a member, that Godhis creator of all things and that all humans

have a deep intrinsic value by virtue of being twdan God’s image, as Abrahamic religions
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believe, regardless of where that person might lhaes born or of what religious persuasion, if
at all, that person might be.

Indeed, the spirit of Abrahamic religions is akmakin to Kant's desire to see humans
being freed from ‘self-imposed immaturity’. The agVist basis of Al-Qaeda’s strategy and
tactics fails to be convincing since it acts agathe spirit of social contract theories. It has
become generally accepted that whatever theorygtadres strive for the greater good of people
is legitimate and acceptable, and those which doar® generally not acceptable — something
which arises from the natural human impulse foretidn life, which is indeed the basis of the
humanities, as understood by Hans-Georg Gadamerh@ndemphasis on the concept of
Phronesi€®, and also, in a sense, can be understood in octiganwith Hegel's dialectic, as
understood by Alexandre Kojeve, and Richard Rorggjgation of civility with openness. Thus,
condoning the actions of Al-Qaeda would amountteliectual dishonesty.

Therefore, Al-Qaeda’s anachronistic behavior shdaddidentified as being alike to a
criminal or delinquent’s behavior within a statacg Al-Qaeda has violated the spirit of social
contract theories by violating the principle of hameness and has thus indicated a lack of
understanding and appreciation — or to a lessaedegof the principle of humaneness, which is
a central characteristic of the archetypical crahirAccepting the stance of Al-Qaeda would
amount to sacrificing humaneness — the foundationommmunal living. Hence, a discursive
ethics of inclusion is not applicable since Al-Qadths no interest in embracing the spirit of a
Gadamerian dialogue, which is based onHbenzontverschmelzungf the Weltanschauungf
participants, which would amount to sacrificing tte¥e principle of humaneness for the sake of
the inclusion of Al-Qaeda — an entity that refudes as fundamentalism in general is
characterized by, recognize and attempt to conb¥tis a Tergd'”.

Al-Qaeda’s behavior can perhaps be best explaimedigh Aristotle’s understanding of
the Polis — or city-state. In a sense the adherencdus in Bellodepends on the state —
understood as a collection of cities and othetesatnts — performing its partial responsibility
and role of cultivating a virtuous populace, whigiplies that NSAs — such as Al-Qaeda — who
engage in acts of aggression that can be consiceredirtuous are typically the result of the
failure of theirPolis to cultivate a virtuous character among its membEnss implies that state
failure can easily lead to extreme forms of antiiglobehavior and to a relative absence of the

understanding of the notions outlines by Jonathaialtd
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Jus in Bello and the Phronesis of the United Statélse ‘War on Terror’
As this section will illustrate, the portrayal ofawbeing a ‘war of all against all’ is utterly
misleading. Total war doctrine is unrealistic, mpractical, due to its moral indefensibility. To

appreciate this moral-practical nexus, considefdiewing statement by Jean Pictet

Making no claim that it can put an end to the sgewf war, humanitarian law aims to attenuate
the unnecessary harshness of war. The reciprogaiests of the belligerents also impel them to
observe certain rules of the game in the condubbsfilities.

Although the notion that Hersch Lauterpdtht- undoubtedly inspired by Cicer&’s
proclamation that ‘inter arma leges silent’jimwar the law is siler# was right when he uttered
‘if international law is the vanishing point of lawhe law of war is the vanishing point of
international law’ — that eithelus in Bellomerely exists nominally or it is underperforminglan
is thus not having the effect it should — continteepervade public opinion due to the incidents
which occurred at Guantanamo and Abu Ghraib hasepted a powerful challenge Jas in
Bello.”* This pervasive opinion is superficial, howevere TS has taken great care in how it has
conducted the ‘War on Terror’, and this is reflelcia the relative paucity of reports which
highlight Jus in Belloviolations. Rather, much of the criticism agairfs US in its ‘War on
Terror’ can be reduced to the notion that the Udctbave limited incidental harm to a greater
degree’?

The ‘War on Terror’ has led to restrictions beimgposed that have surpassed those
prescribed inJus in Bellothrough the favouring of the PDI over the DDE; aamther, the
evolution of DDE to PDI? To elaborate, firstly, whereas the condition afgmrtionality forbids
that the civilian population should be excessiveymed, as DDE holds, anti-terror doctrine, in
accordance with PDI, holds that any harm done ismmrproductivé® secondly, the US has
adhered to rules of engagement that are more #wanred byJus in Bellg and, finally, the US
has imposed authorization levels for strikes thay mesult in civilian harm — which implies a
mammoth effort to avoid incidental harm to civisan such as when senior Al-Qaeda members
are targeted” Moreover, the US had made a concerted attempaitoits soldiers in accordance
with the spirit ofJus in Bello® Essentially, the US has realized that the warrsgaiansnational

terrorism in general and Al-Qaeda specifically iwa of ideas and perceptions and cannot be
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won on the battlefield alone, and thiiss in Bellomust be adhered to, lest the US repeat the
mistakes the Soviet Union made in Afghanistan,esithe war against Al-Qaeda is being fought
among the people and thus the outcome of the wihibidetermined by the ‘perceptions and
support of the peoplé”

The ‘War on Terror’ has thus led to the greateremehce toJus in Belloby states —
something which has been greatly enhanced by tbkbatifed media. This is reflected by
continued efforts contemporaneously to limit incidé harm through norms which disapprove
of, inter alia, cluster munitions and explosive remnants of (#ar.

This is, incidentally, also why the logical implitan of total war doctrine — a war of
escalation — is not conceivable. The contemporawyatypractical nexus would not allow for it
due to the contemporaieitgeist— or spirit of the times — at the current stagel@felopment,
understood in Hegelian terms. In the current sgttlos in Bellocan hence be considered to be a
neutral social principle due to its humaraéson d’étre Likewise, the moder#eitgeisthas not
allowed the US to act internally as it desires, #ngs,inter alia, the Patriot Act — which falls
within the realm of internalus in Bellg or how a state behaves internally while engaged i
conflict — has come under so much criticism. Addty Orentf:

Internal jus in bello essentially boils down to tieed for a state, even though it's involved in a
war, nevertheless to still respect the human righitds own citizens as best it can during the
crisis. The following issues arise: is it just to impos@scription, or press censorship? Can one
curtail traditional civil liberties, and due proseprotections, for perceived gains in national
security? Should elections be cancelled or postiay soldiers disobey orders, e.g. refuse to
fight in wars they believe unjust? A comprehensikieory of wartime justice must include

consideration of them, and not merely focus on vamet may do to the enemy. For some of the
worst atrocities in wartime have occurred withindaot betweemational borders. Some states,

historically, have used the cloak of war with fgrejpowers to engage in massive internal human
rights violations, usually against some disfavougedup. Other states, which are otherwize
decent, panic amidst the wartime situation and sepemergency legislation which turns out to

have been complete overkill, and which they latgret and view as the product of fear rather

than reason.
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Indeed, the emergence of unconventional violengmapily due to transnational terrorism, has
led to aJus in Bellorenaissance through the consolidation of the spirdus in Belloand the

recognition that merely discardirdgis in Bellg in its IHL manifestation, can have an injurious
delegitimising and alienating effecfus in Bellothus remains applicable as an ethics for
behaviour during unconventional conflict — and tidherence to the spirit afus in Bello

arguably even advances military interests, or cemphts them — and will continue to remain so
during new forms of conflict which might arise dte the fundamental predisposition of

humankind which arise from communal living.

Criticism
There are a number of potential criticisms of ti@ading ofJus in Bello The first that will be
considered is David Hume’s ‘is-ought’ gap — a ciéin that is often employed against normative
approaches or readinfs.This criticism would presumably be aimed at naiosuch as
beneficence and responsibility which undedies in Bello This criticism fails to be convincing
though, firstly, due to Haidt's phenomenology asdg¢ondly, since it is possible to talk about
social and institutional ‘facts’, such as promigeging — to elaborate, it can be argued that a
person made promise, there is an institution ofmpe-keeping in his or her society, and
therefore the person ought to keep his or her mefhi

Secondly, the use of Michel Foucault mower-knowledge nexus as a potential criticism
of this reading oflus in Bellothrough the identification odus in Belloas a biased — or non-
neutral concept. Indeed, postmodern thought in rgénveould challenge certain assumptions
made in this article, particularly those associatetth Haidt. It can, however, be proposed that
even if the epistemology of these assumptions eaohallenged, perhaps the emphasis should
be on thepractical — or, on what works — and hence certain epistenmcdbghallenges may
possibly be disregarded. The supreme usefulnesm dAristotelian vocabulary should hence
allow for certain postmodern epistemological challes to be disregarded. Borrowing from
Gadamerian thought, the humanities should be utmtetsas deriving itgaison d'étre from
addressing certain social issues and hence thertamoe of the practical needs to be
appreciated. Furthermore, it is possible to undasFoucault’s philosophy — as well as that of a
number of other postmodernist thinkers — as a cafieim of humanity, and hence not as entirely

nihilistic®.
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A third potential criticism, and the most legitireatf the three, is an emotive reading of
Jus in Bellp as might arise from the Critical Theory traditiand related traditions such as
Feminism® An emotive reading would essentially emphasizeetmotions of belligerents and
the oppresséd and,via a focus on emotions, could lead to an understanufinghy a character-
based reading odus in Bellois not necessarily legitimate or complete. Thoughnust be
recognized that Aristotle’s understanding of théerof the Polis in the formation of our

emotions does explain why certain negative emotoamse into being.

Conclusion & Recommendations:
Towards a Character Turn at the Interstice betweerPolitical Theory and
International Relations Theory

Through this alternative reading dfus in Belloit should be evident that conventional
explanations of the ontology dtis in Belloare not adequate and that IR theory should embrace
character-based ethics if the field is to furthevelop in terms of ethics. While social contract
theory and psychology have been applied to issudsnwiR theory and other fields, more
research into the applicability of character-basgproaches, such as Aristotle’s virtue ethics and
teleology — or, if nothing else, the adoption of Anistotelian vocabulary in cases where only
specific aspects of Aristotelian thought is desimediseful — to issues within both IR theory and
political theory is necessary.

A character turn in IR theory — which will be ofrse benefit to political theory — can be
found at the interstice between IR theory and jalitheory. What is being posited is hence that
a proper understanding is that IR theory, spedificeequires a move away from rules and one
towards character. This does not imply that rulesnat of importance. As the analogy between
such a character turn and Kohlberg's developmerntembas shown, there is an interplay that
exists between rules and character. Hence, a ¢baraen in IR theory specifically would
recognize the interplay between rules and charactertheir interdependence — and would thus
not discard the value of rule-based approaches asithat of consequentialist and deontological
thought, as manifested in communitarian and cosiitapdhought.

This article essentially sought, furthermore, toplasize that it is crucial to attempt to
understand the character — here, within the cormdktis paragraph, understood as substance —

of concepts and problems, as opposed to attemfatingalyze these problems and concepts in a
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merely superficial manner. Such an approach cout/e invaluable as a framework for
understanding, for instance, regionalism and regjipatiort®, inter-government organizations
(IGOs), and certain NSAs.

What can be proposed as a framework that need®useronsiderations is an
understanding of the relationship between emotéomsreason, as elaborated on by Aristotle and
greatly developed by Professor Robert Solomon is leicture series entitledPassions:
Philosophy and the Intelligence of Emotipn#ich essentially held that the world is undesdto
through emotions, and as opposed to Plato’'s emotiason dualism. Such an understanding
could allow for the partial resolution of the FduriDebate through the answering of certain
epistemological and ethical questions through arnmedilation of the understanding of emotions
and reason within both Political and IR theory.

Character-based approaches should, moreover, égrated into other areas which fall
within the interstice between IR theory and pdaddititheory, such as African Politics. Aid donors
could, for instance, benefit from an Aristoteliaading of the Korean development model and
its applicability to sub-Saharan Africa throughAmistotelian reading, through the adoption of a
specific Aristotelian vocabulary, odbaemaul Undorf§ and the ‘One Village, One Product
Movement®, which would emphasize the role tRelis— here understood as the city-state and in
the context of Aristotle’s use of the wolRblis in his ethics and teleology — plays in facilitating
the achievement oEudaimoniathrough the acquisition of skills and the transfation of
feelings such as hopelessness and indifferenctitiodas such as diligence, responsibility, and
other attitudes associated with a progressive rigntas well as the role theolis plays in the
embracement oPhronesisamong society leaders and the heads of hous&Roddisof which
might lead to the fostering of thdegalopsychdd. Such a refocusing could be helpful since
current models of African development fail to ureland the centrality of emotiotsand
identity. Such a refocusing might greatly aid ispecially, the elimination of rural poverty and,
in a much broader sense, the implementation ofiat $pat is pro-development. It would
certainly be much more constructive than the megeddency-creating delivery of foreign aid.
One of the worst implications of aid delivery isgaably, that it creates dependency — and
concurrently a spirit which does not strive forfselfficiency — and at times in areas where self-

sufficiency is not possible, such as certain regionSudarf>®
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Similarly, an Aristotelian understanding of thee@f Dike in the Polis can be employed
to understand why certain societies are dysfunatiofio elaborate, an Aristotelian vocabulary
can be employed to understand that, like humangbeithePolis, or city-state, also has an
intrinsic potentiality and the ability of human bgs to fulfill their potentiality is directly
correlated to the achievement of the potentialftyhe Polis, which is dependent of ‘justice’, or
Dike, and, hence, in a society where instrumental reagois employed without regard for
justice, instrumental reasoning — such as utiataneasoning — is doomed to failure and risks
societal degradation or even collapse. Statedrdiftéy, in a society where these is no perceived
sense of justice, no properly functioning sociedy exist. The constructive potential of notions
such as Affirmative Action or Black Economic Empament (BEE) can hence be questioned. It
might be suggested that a number of social probteaey exist due to the understanding of the
individual as a being that exists isolated fromtleé community and communal context, as
opposed the individuatithin the community — a notion that would undoubtedlysbpported by
Bernard Stiegler.

Moreover, the Aristotelian notion &udaimonia— and Aristotle’s virtue ethics in general
— can be employed to understand the ethio€ritical Theory, as done by Neufeld Fhe
Restructuring of International Relations Thedi$995), and deliberative democracy, and the
potential destructiveness of, as suggested by Sobiem party politics. This kind of approach
would allow for the creation of something akin tor®’s Liberal Utopiaor which conforms to
Ricoeur’'s cosmopolitan communitarian vision. It Wbbe able to act as the foundation, as might
be suggested, of a type of society where dialogualiued, in the sense of Peeters’s notion of
Originarity, narrative identity,and his philosophy of languae which implies that such a
society would not be based on consensus-seekinglsmadd hence would be more adaptable.

As a final point, Aristotle’s virtue ethics andéelogy could possibly allow for a better
understanding of the relationship of foreign polioythe state in an increasingly transnational, or
even globalized, world. An Aristotelian understargidcould, if nothing else, provide new insight
into the debate. A proper understanding of the logto of the Polis and its role, can,
furthermore, allow for a deeper understanding efdhtology of the realist tradition, the liberal
tradition, and other traditions within IR — constiivism, both within IR theory and foreign
policy theory, and one of its core values, thaHomo Sociologicyscan for instance be better

understood through an understanding of notionsraktd thePolis, such as communal living,
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and how our interests are defined by our commuoatext, or our relation with the ‘Other’ or

‘Others™.

NOTES

! Books such adnternational Relations Theories: Discipline and vBisity (2007), Theories of
International Relationg2009), The Globalization of World Politics: An Introducticdo International
Relations (2008), International Relations Theory Todd995), andinternational Relations Theory;
Realism, Pluralism, Globalism, and Beyond999), are all dominated by cosmopolitan and
communitarian ethics that have a performative bagikhough, Neufeld's first chapter ifThe
Restructuring of International Relations Theo(%995), namely,International Relations and the
Aristotelian Projectints at something novel if a certain readingpiglied to it.

% IR theory is here understood as an extension kitigad theory, which implies that IR theory carsal
inform political theory.

% Meissner, R. (2004). ‘The Transnational Role antblvement of Interest Groups in Water Politics: A
Comparative Analysis of Selected Southern Africase Studies’lUnpublished PhD Thesi$retoria:
University of Pretoria, pp.19-20.

* It is noted that Aristotle was in no way a so@ahtractarian, but, for the purposes of this assigmt
social contract theory will be given consideratialbngside Aristotle’s notion of how the notions
discussed by Jonathan Haidt — something which hvéllelaborated on later — and the notions deduced
from those can be understood as being internatimedighPolis life.

®> The focus of this article will be on exterrls in Bellp as opposed to interndlis in Bellowhere the
focus is on what happens within a state — natyrallgtate which is not experiencing war or conflict
within its own borders — during conflict or war ahence notions such as conscription, press cengprsh
cancelled or postponed elections, the curtailingiaf liberties, and the right of soldiers to narticipate

if they deem a war to be unjust (In Orend, B. (900%/ar’, Stanford Encyclopedia of Philosophy
Available online at; http://plato.stanford.edu/éssfwar/(Accessed on 8 February, 2010).

® Namely, a universalized manifestationJoi in Bello- something which has not always existed and is
relatively novel.

" Lin, P., Bekey, G. and Abney, K. (2008). ‘The LawfsWar and Rules of Engagemenytonomous
Military Robotics: Risk, Ethics, and Desigi/ashington: United States Government Documents an
Publications, pp.44. Available online at: httpfiies.calpoly.edu/ONR_report.pdfAccessed 8 June,
2010).

8 Lin, P., Bekey, G. and Abney, K. (2008). op. gip,49-50.
° Lin, P., Bekey, G. and Abney, K. (2008). op. qit.50.
Lin, P., Bekey, G. and Abney, K. (2008). op. qit.50.
% Lin, P., Bekey, G. and Abney, K. (2008). op. qit.50.
2Lin, P., Bekey, G. and Abney, K. (2008). op. git.50.
13 Lin, P., Bekey, G. and Abney, K. (2008). op. qit.50.
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% International Committee of the Red Cross (ICR®O@). International Humanitarian Law: Answers to
Your QuestionsGeneva: ICRC, p. 7.

5O’ Brien, W.V. (1995). ‘The Rule of Law in Smallak’, Annals of the American Academy of Political
and Social Scien¢c®41, pp. 45-46.

18 International Committee of the Red Cross (ICR®O@). International Humanitarian Law: Answers to
Your QuestionsGeneva: ICRC, p. 7.

7 Or ‘social man’ — a concept based on the notiothefbehaviour — the interests, code of condeict,
cetera— of human beings being defined by society. Hungings are thus viewed as part of a society or
community, which implies a disposition towards lidggahumaneness, and responsibility. (In Boekle, H
Rittberger, V. and Wagner, W. (2001). ‘ConstrudtiviForeign Policy Theory', in: V. Rittberger (ed.),
German Foreign Policy Since Unification: Theoriemda Case StudiesManchester: Manchester
University Press, pp. 106-107.)

18 | atin for ‘blank slate’ — it is essentially an sgimological notion which holds that human beings a
not born with an innate understanding of the ward that understanding of the world is rather fatme
through experience and perception (In Hirsch, Rchigels, S. and Friedman, R. (1987). *“Dirty Hands”
versus “Clean Models”: Is Sociology in Danger ofii@eSeduced by EconomicsTheory and Society
Vol. 16, No.3, p. 322).

Hirsch, P., Michaels, S. and Friedman, R. (198Djirty Hands” versus “Clean Models”: Is Sociology i
Danger of Being Seduced by Economic3Pigeory and Societywol. 16, No.3, pp. 317-336.

9 Or *‘economic human’ — a concept based on the nasiohuman beings adhering to rational choice
theory, consequentialist reasoning, and being lyaalf-interested and viewing themselves individua
(Boekleet al (2001). pp. 106-107)

2 International Committee of the Red Cross (ICR®O@). International Humanitarian Law: Answers to
Your QuestionsGeneva: ICRC, pp. 9. Wright's observation, whagpplicable, is corroborated by ancient
texts such as the Bible, the Mahabharata, the Qarahthe Vigayet, traditions such as Ubuntu andeh
found in feudal Japan, and figures such as Frdrelser, via the Lieber Code, Fyodor Martens, Henry
Dunant, author of a book which inspired the fougdid the International Committee of the Red Cross
(ICRC) entitledA Memory of Solferinoand Hammurabi, and by philosophers such as JeEauds
Rousseau and Hugo Grotius, to elicit but a limiednber of examples. (In International Committee of
the Red Cross (ICRC) (2002nternational Humanitarian Law: Answers to Your @tiens Geneva:
ICRC, pp.7-9; Friday, K. (2005), ‘Might Makes Rigkitist war and just warfare in early medieval Japan
in T. Brekke (ed),The ethics of war in Asian civilizations: a compara perspectivgNew York:
Routledge), pp. 159-184., pp. 164-166). What iarcie that there has always been a perceived eged,
duty, to institute rules which govern the way inieth conflicts — either due to practical or morals
considerations, or both — are fought — a notionctvlilins contrary to total war doctrine (ICRC. (2002

pp. 7-9).

2 Haidt, J. (2007). ‘The New Synthesis in Moral Rsylogy’, Science No. 316, pp. 999. Haidt's
phenomenology also explains why, for instance, Kiage-jung (In Kim, D.J. (1994), ‘Is Culture Destiny:
The Myth of Asia’s Anti-Democratic ValuesForeign Affairs 73(6): pp. 189-194), in response to Lee
Kuan Yew, was able to identify pre-Lockean libestlands of thinking in the Far East, such as the
ancient Chinese philosophy Bfinben Zhengchaind the Korean religion dfonghak similarly, de Bary's
(1983) The Liberal Tradition in Chinaalso acts as a testament of liberal thinking ie Har East.
Moreover, realist strands of thinking could alsademtified within the thought of China’s Shang Temd
Han Fei-tzu and India’s Kautilya (Clark, 2001, B8).8The significance of this point being that a et
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such asJus in Bellg by virtue of its ingredients, put colloquiallis capable of being understood
universally, and is not merely particular to a aertculture.

2 Harman, G. (2003). ‘Three Trends in Moral and tRall Philosophy’, The Journal of Value Inquiry
No. 37, pp. 417.

% Such as the hypothetical social contract theooeshomas Hobbes, John Locke, Jean-Jacques
Rousseau, and a Kant-inspired John Rawls, or ewareene like Richard Rorty in his notion of the
Liberal Utopia

24 An ancient Greek word which can be translatedspsitedness’; the word essentially expresses the
human desire for recognition. (In Fukuyama, F. @00 Vacation in Bulgaria’,The End of History and
the Last ManNew York: Free Press, p. 162.)

% Pure Realist ethics cannot really be consideremiterstandingus in Bello A realist understanding of
the value oflus in Bellowould however conform closely to the consequeistiatading oflus in Bello

% Baylis, J., Smith, S. and Owens, P. (2008)e Globalization of World Politics: An Introducticto
International RelationsNew York: Oxford University Press, p.196-197.

2" Baylis, J., Smith, S. and Owens, P. (2008). dp. i 202.

% |n the sense of the stoic philosopher Diogenes laheled himself a ‘citizen of the world’ (in Bagli
J., Smith, S. and Owens, P. (2008). op. cit., p).19

% Dunne, T., Kurki, M., and Smith, S. (200Mternational Relations Theories: Discipline andvBisity.
Oxford: Oxford University Press, pp. 38-40.

%1t should be noted that at times merely insideesenconsidered worthy of being treated in accoreanc
to the spirit ofJus in Bellg as is evident, for instance, in the way Greed&atéd each other during conflict
versus they way in which Greeks engaged in conflith ‘barbarians’, similarly in the way that
Christians were expected to treat each other duhagChristian Middle Ages, and how they could ttrea
those outside of the borders of Christian Europlee Tan, perhaps, be considered to be primitive
conceptions of the notion afus in Bello It is through these primitive conceptions, thoutiat the
ingredients can be found for a universal applicatibJus in Bello

% Dunne, T., Kurki, M., and Smith, S. (2007). oft.,@p. 37-43.

32 Schmitt, M.N. (2009). ‘The Vanishing Law of Wareffections of Law and War in the 21st Century’,
Harvard International Reviewol. 31 No. 1, p. 67.

3 Schmitt, M.N. (2009). op. cit., p. 68.
% Dupre, B. (2007)50 Philosophy Ideas You Really Need to Kriondon: Quercus, p. 69.

% To quote Dupre (in Dupre, B. (2007). op. cit.,7p), ‘According to direct or act utilitarianism, ca
action is assessed directly in terms of its owntrifmution to utility. In contrast, according to eul
utilitarianism, an appropriate course of actionlétermined by preference to various sets of ruleistw
will, if generally followed, promote utility’.

%8 DDE holds that excessive unintentional harm shaoweldbe done to civilians, while PDI holds that any
harm done is counterproductive (Lin, P., Bekeya@d Abney, K. (2008). ‘The Laws of War and Rules
of Engagement’ Autonomous Military Robotics: Risk, Ethics, and iDesWashington: United States
Government Documents and Publications, pp. 51-88p#t, M.N. (2009). ‘The Vanishing Law of War:
Reflections of Law and War in the 21st CentuHarvard International Reviewol. 31 No. 1, pp. 67)
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3" Robinson, D. and Garratt, C. (200B)troducing EthicsLondon: Icon Books, pp. 40-44.

% Dupre, B. (2007)50 Philosophy Ideas You Really Need to Kriowndon: Quercus, pp. 68-70.
% Dupre, B. (2007). op. cit., pp. 68-71.

“9Robinson, D. and Garratt, C. (200B)troducing EthicsLondon: Icon Books, pp. 40-44.

1 Although Aristotle might be viewed as a commuriitar— especially if the Aristotelian notion of jiest
being rooted in ‘a community whose primary bona ishared understanding both of the good for man
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